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THE STATE OF SALVATION

(OONTINUED).

CHRISTIAN SONSHIP.

Tee Christian privilege of Sonship is that of filial life
restored to man in and through Christ. This blessing,
connecting the Mediatorial Trinity, as the Father, the
Son, and the Holy Spirit, in a special manner with the
new relations of the believer, may be distinguished as
the internal Regeneration and the external Adoption.
But, however distinct, these two are to be united when
we consider the peculiar Prerogatives of the children of
God viewed as His children: they are the rights of
adoption conferred on such as are made capable of
them by their renewal, or, in another view, the rights
of regeneration which in adoption are acknowledged and
bestowed.

1. No terms are more strictly correlative than Regeneration
and Adoption. They describe the same blessing under two
aspects: the former referring to the filial character, the latter to
the filial privilege. But they are not thus closely connected as
cause and effect : they are co-ordinate, and the link between them
is the common Sonship. The assurance of filial adoption does not
produce the regenerate life ; nor does the infusion of the perfect
life of regeneration of itself invest the children of God with all the
prerogatives of heirship. Moreover, they are as distinct from the
other leading blessings in the economy of grace as they are them-
selves united. The justified state does not involve of necessity
the special privileges of adoption ; nor does regeneration as such
imply the specific relation to God which sanctification signifies,
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The two terms we now consider embrace in their unity an entirely
distinct department of the Spirit's administration of the New
Covenant ; they lead us into the household of faith and the
family of God. Touching at many points those other departments,
they are nevertheless perfect and complete in themselves.

2. The privilege of Christian sonship connects the Holy Trinity
in a peculiar manner with the administration of grace. If sucha
distinction may be allowed, it has a more direct connection than
the other privileges of the covenant with the Son Incarnate. This
specific blessing is in relation to justification and sanctification
what the Son is in relation o the Father and the Holy Ghost.
Among the last sayings of the Saviour were these : I ascend undo
My Father and your Father,to that Father of whom all paternity in
heaven and earth is named. He who is the Logos to the creation
generally is the Son towards the filial creation. But this special
relation to the Son extends to both aspects of sonship as adoption
and regeneration. We are adopted into the relation which the
Son occupies eternally : hence the term which expresses this pre-
rogative is viofeoia, where the vids is preserved as the solitary word
that is ever used to signify the Son’s relation to the Father. We
are regenerated by the life of Christ imparted through the Spirit :
hence it is raAtyyeveoia, and we are réxva, both terms as it were repro-
ducing in time the eternal generation. Our regeneration answers
to the eternally Begotten, our adoption to the eternally Beloved.

3. There are some passages in the New Testament which unite
the two ; and these may be introduced as the general prefuce to
what follows. Buf as many as received Him, to them gave He power
to become the sons of God : ovolav Téxva @ect yevéafar, authority or
privilege to be made into children, because they believe on the
name of the Son. This is precisely the same as what is after-
wards called adoption. W hich were born, not of blood, nor of the will
of the flesh, nor of the will of man, buf of God : here we have a most
complete definition of regeneration. The two ideas run through
the eighth chapter of the Romans; though both there, and in the
Galatian epistle, it is the adoption that is more conspicuous. In
St. Peter we have both. W hich according to His abundant mercy hath
begotten us again: this is regeneration; fo an inkerilance incor-
ruptible denotes the adoption to which inheritance belongs as a
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REGENERATION. 6

privilege. But best of all in St. John : Behold . . . that we SHOULD 1 Jno. iii. 1
BE CALLED and WK ARE the sons of God. In this however, asinall, 3: ""
our Lord Himself gave the word: If the Son, therefore, shall make  apo.
you free, ye shall be fres indeed ; that is, by the possession of a _Si&-
place among the children, and the children's freedom. If God John viii.

were our Father, ye would love Me: here, as the context showa, 36, 43.
regeneration or the possession of new life is meant.
REGENERATION. ¢
ration.

Regeneration is the final and decisive work wrought in
the spirit and moral nature of man when the perfect
principle of spiritual life in Christ Jesus is imparted by the
Holy Ghost. Many and various descriptions of this funda-
mental change are given in Scripture : showing its relations
to the several Persons of the Trinity, to the penitent faith
of the recipient, to the means employed in effecting it.
The best method of acquiring a clear view of the teaching
of the word of God on this subject is simply to arrange
and classify these descriptions.

I. The Divine Agent in the new life is the Holy Trinity, Divine.
Whose agency is that of generation and creation: each of these
terms being respectively the centre of a circle of phrases.

1. The Persons of the Sacred Trinity are Severally Agents. It _ The
is 8aid of the Father : Of His own will begat He us with the word of ;LT
truth. You hath He quickened. So God, generally, or God and the Eph. ii. 1.
Father ; Blessed be the God and Father of our Lord Jesus Christ . . . .11 h‘;: i 3.
Who hath begotten us again! The Son quickeneth whom He will. “%1 '
I am come that they might have life, and that they might have it more John x.
abundantly, wepoady : the higher, deeper, fuller life which is the 10
result of Christian regeneration, in contradistinction to the pre-
liminary life that precedes the new birth, as well as to the
imperfect privilege of the older economy. It is, however, the
adoption of sonship which is more expressly ascribed to the Son: Jno. i. 12,
to them gave He power to become the sons of God by privilege who 13
were born of God. But the Holy Ghost is the specific Agent : as
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the Administrator of redemption He is a quickening Spirit. That
which s born of the flesh is flesh, and that which is born of the Spirit
ts spirit. 'There is no more exact translation of New-Testament
thought into ecclesiastical phrase than that which gave the
Holy Ghost the title: r6 xveua 76 {womowdy, the Giver of life.

2. The Divine operation presents three general classes of terms.

.(1.) Some refer to generation. The simplest is that of begetting:
every one that loveth Him that begat, loveth him also that is begotten
of Him, rov yewjoavra. The idea is modified in St. Peter's
begotten us again, dvayericas. In one passage the mother's func-

. tion is used in the original, though disguised in the translation :
of His own will begat He us: drexinaev, as before in ver. 15 the
same peculiar verb is employed, bringeth forth death. These are
united in the general word quickening: the Son quickeneth whomn
He will, {woroiel. 'This is modified again: quickened us together
with Christ. St. John's is a remarkable variation on the thought:
whosoever i born of God doth not commit sin ; for His seed remaineth
tn him. All these descriptions are very impressive as adopting
and applying to Christians the sacred language first used of the
ONLY BEGOTTEN GoOD.

(2.) Many others refer to creation. St. James unites this idea
with the former: begat He us . . . that we should be a kind of first-
Sruits of His creatures. It is both creation, new creation, and the
secondary creation of renewal. If any man be in Christ he is a
new creafure : xrios, creation or creature. He is crealed in Christ
Jesus undo good works. It is however asecondary creation, or reduc-
tion of the soul to order out of its chaos : by the renewing of the Holy
Ghost, dsaxawioews. Here we must remember the analogy of the
genesis of all things at the beginning: there was an absolute
creation of matter, or calling that which was not into being ; and
there was the subsequent fashioning of that matter into forms
which constitute the habitable Cosmos. The latter is the creation
on which the Scripture most dwells: whether it regards the
physical or it regards the spiritual order. Just as the slecper is
dead and the dead is only asleep,—awake thou that sleepest, and ariss
from the dead,—so the creation is only a renewal, while the rencwal
is no less than a creation. The two sometimes arc united. And
have put on the new man, tov véov, which is renewed, Tov dvaxawoipevo.

Google



REGENERATION. 7

And be renewed in the spirit of your mind, dvaveobabar; and that ye
pu«t on the new man, 1ov xawdv dvpumov, which after God s crealed
n righteousness and true holiness. It is well to note, without press-
ing too far, the distinction between the two forms, véos and xawds,
and their gombinations. The former refers to time: the new
man is entirely different from his FORMER self. The latter refers
to quality: the new man is different from his former SELF, and
the idea of a great change is more marked. In these passages the
creating act of God is regarded as a process issuing in the new
character ; as a process in which He uses the co-operation of man.
But in another passage the creating idea is used rather of a defi-
nite act: for we are His workmanship, wolypa, crealed in Christ
Jesus undo good works. We are saved apart from our own works,
through a new work of God, which prepares us for works which
then are good: good because they spring from a renewed nature,
are performed under the influence of the Holy Spirit, and for
ever renounce all claim to goodness independent of His grace.

II. As wrought in man, regeneration is described in many
ways: there is a greater variety of indirect and figurative defini-
tions of this blessing than of any other in the covenant of grace.

1. The terms indicating the spiritual birth take the lead.
Christians are dorn of God, éx 106 ©cot ; they are children of God ;
they are born again, dvwhev, which is the same as from above: indeed
the expression has rather a local than a temporal meaning, and is
strictly from above, or from heaven, that is, born of God, according
to St. John’s interpretation in the epistle. As describing regenera-
tion it must have the preeminence, being our Lord’s own first and
only formal word on the subject. 'When He adds: the wind bloweth
where it listeth, and thou hearest the sound thereof, but canst not tell
whence il cometh, and whither it goeth : so is every one that is born of
the Spirit, we are taught that the preliminary grace of the Holy
Ghost has its mysterious issue in the new birth of him who
has been born (6 yeyervmuévos, in the perfect, the completion of a
process). It is, as we have defined it, the full filial life. The
word distinguishes the new product from that which is born of the
flesh ; it is & maAiyyeveoia, and indicates the bestowment of a new
life according to the original idea of man in the Divine mind.

2. It is a resurrection from a state of death; from death, and
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not merely a rising up generally from sin: as those thai are alive
Jrom the dead. (1.) It is therefore the same man who was dead in
trespasses and sing; and the idea seems to be that the new man is
raised up within the old: to be nourished and grow while the
latter dies. This follows the analogy of our Lord’s words: exccpt
a corn of wheat fall inlo the ground and die, i abideth alone. The
old nature is mortified with Christ and the new rises from it.
But the analogy in other respects fails. The true life of the spirit
is life in death, and death unto life ; but it is not the dissolution
of the new nature that feeds the new germ. (2.) Hence the
stricter view of this interior new birth is that of a resurrection in
the fellowship of the risen Saviour, and connects it with the fellow-
ship of His atoning death unto the condemnation of gin. In other
words the new life is the counterpart of the death to the law.
Therefore we are buried with Him by baplism into death thal, liks as
Christ was raised up from the dead by the glory of the Father, even so
we also should walk in newness of life. For if we have been planted
together in the likeness of His death, we shall be also in the likeness of
His resurrection. He that is united to the Redeemer by faith, of which
baptism is the sign, is justified from sin ; but this cannot be with-
out a spiritual resurrection with Him, of which the rising out of
the water is the symbol, as descending into it is the symbol of the
former. In this passage regeneration is regarded rather as a
process following the instantaneous death: that the body of sin
might be destroyed, that henceforth we should not serve sim. Hence the
expression, Reckon ye also yourselves[to be]dead indeed unlo sin, but
alive unto God through Jesus Christ our Lord. The same instan-
taneous life with Christ, followed by the same death in lifo of
spiritual mortification, is taught in the Colossian epistle. And
you, being dead in your sins and the uncircumcision of your flesh, hath
He quickened together with Him, having forgiven you all drespasses.
« « « Mortify therefore your members which are upon the earth. (3.)
Spiritual Circumcision therefore with Christ is another aspect of
the same truth. The uncircumcision of your flesh is spiritual death
as contrasted with dead in your sins as the condemnation of the
law. And in this fulfilment of the symbol, in the taking away the
Joreskins of your heart, that inward circumcisien which is that of the
heart, in the spirit, and not in the letter, we have the New-Testament
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REGENERATION 9

sntitype of a large series of Old-Testament types of the fature
regeneration.

8. It is the introduction into a new world. This follows from
the former : the children of this resurrection are quickencd or raised
into newness of life. They have new tastes, appetites, dispositions,
senses adapted to a new state of things. Jf any man be in Christ,
he is a new creature, old things are passed away ; behold, all things
are become new. Of this change our Lord spoke when He said :
except a man be born of water and of the Spirit he cannot enter indo the
kingdom of God. Christians, having ascended with Christ, sit ¢n the
Reavenly places; they are required therefore to set their affection
on things above. This aspect of the new birth conjoins it with
Tlumination. It is. Let there be light/ in the soul. For God who
commanded the light to shine oul of darkness hath shined in our hearts :
which connects the New-Testament spiritual genesis, or palin-
genesis, with the natural one of the Old Testament. ,
4. It is sharing,in a deeper sensc than any yet referred to,the
life of Christ. Our Lord at the outset of His teaching spoke of
that which is born of the Spirit: at the close He represented regene-
ration a8 being union with Himself: I am the Vine, ye are the
branches. Because I live ye shall live also. And, between these, He
spoke of Himself, received by faith, as the life of the soul. Ezcept
ye eat the flesh of the Son of Man and drink His blood ye have no life
#n you. This is sometimes said to be Christ in you, and Christ

Jormed in the nature. It is more than a federal fellowship in P

His death and life, such as results from faith in the common
Redeemer and exhibits regeneration in some sense as a corporate
blessing. It is the mystical communication of a certain Divine-
human virtue of the Saviour’s being which cannot be defined in
words. Thus we become parfakers of the Divine nature. To this
referred one of those profound sayings which our Saviour uttered,
without inferpretation, to be pondered by His people for ever: I
am come that they might have life, and that they might have it MORE,
wepwraov, that, like as Christ was raised up from the dead by the glory
of the Father, even g0 we also should walk in newness of life.

6. It is a new law established in the heart ; according to the
terms of the evangelical covenant: I will put My laws inlo their
Rearts, and in their minds will I wrile them. The law set up within
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is a definition of the new birth which connects it with justification :
that the righteousness of the law might be fulfilled in us. Love is the

Rom xiii. Julfilling of the law. This also connects it with the Holy Spirit,

Rom. viil,
2.
Divine

Image.
Col. :ﬁe
10, 11.

Fph. iv.
24.

2 Cor, iii.
18.

Rom, xii.

Rom. wiil.
10.

not only with His agency, but gith His indwelling : the law of the
Spirit of life in Christ Jesus.

6. Lastly, regeneration is the renewal of man into the Divine
image. This specific view is certainly not peculiar to St. Paul;
but he gives it special prominence: the new man which is renewed
in knowledge afier the image of Him that created him. A careful
study of these words yields much important truth. (1.) The
standard of the renewal is the original image in which man was
created. At the moment of the impartation of the new life that
image was restored, as is more directly affirmed in the parallel
passage, which after God is created, ov xara @edv xrwobévra: the
new man was once for all created anew; and the subsequent
knowledge, and holiness of truth, are the end for which it was
created. (2.) When St. Paul adds, where there is neither Greek nor
Jew . . . but Christ is all and in all, be tells us that the new creation
is specially related to Christ as the Archetype of this new image ;
which indeed was true of the original image that sin defaced,
but is now more fully revealed. (3.) While the mysterious
regenerating act was the restoration of that likeness, it is implied
that the renewal, for this is the term, is a process ever going on
towards completion. The pristine image was by one offence
marred ; but by many successive stages is it entirely restored.
We all with open face beholding (or receiving) as in a glass the glory
of the Lord are changed inlo the same image from glory lo glory, even
as by the Spirit of the Lord. Thus the new image is gradually
retrieved ; the Holy Ghost is filling up and deepening the outline
continually ; and the regenerate life, like righteousness and sanctifi-
cation, has its issue in perfection. As the one regeneration leads
to a continuous renewal, so the one image re-engraven leads to a
continuous transformation : be ye transformed by the renewing of your
mind. (4.) Once more, and this is of great moment, the object of
this change, or the subject of this renewal, is the whole spiritual
nature of man. Not his body; for its regeneration will be its
resurrection : the body is (and remains) dead because of sin, and must
undergo its penalty. Doomed as it is to dissolution it must be pre-
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sented in ceaseless oblation as the instrument of the spirit which is
life because of righteousness, Iaid on the altar of service for the
present and of hope for the future, But the spirit as the seat of
reason, or the immortal principle in man, and the soul, as the
same spirit linked with the phenomenal world by the body, are,
in all their complex faculties which are a unity in diversity,
brought under the regenerating power of the Holy Ghost. We
read that the natural man, Yuywds dvfpuros, receiveth not the things
of the Spirit of God: that is, the man whose spirit is subdued to
the animal soul, soulish, kaving not the Spirit. But this does not

1 Cor. fi.
14.

Jude 19.

signify that the soul itself, apart from the spirit, is the only.

defaulter : the spirit also is in the transgression; and the regene-
rate man becomes 6 mvevparwxds, he that is spiritual, only through
his spirit being inhahited by the Spirit Divine. Neither is the
soul without the spirit, nor the spirit without the soul, the seat of
gin or the subject of regeneration. It is man who is renewed. (5.)
Lastly, regeneration is therefore not the removal of anything in-
fused by sin into the essence of the spirit or soul. It is not said
that we receive a new nature : though no language is more com-
mon than this, it must be very carefully restricted and guarded.
Partakers of the Divine nature we are; but as received into our
own nature renewed. The heart is the man, the self; and. the
promise is, @ new heart also will I give you.

7. We cannot review these various aspects of the new life with-
out being impressed with the feeling that it is in some sense the
central blessing of the Christian covenant. Justification is unto life,
and this life is devoted to God in sanctification. But the life, as
the life is in Jesus,is thc unity of all. I am the Way, the Truth, and
THE LI¥E. The last book of the New Testament tells us that all
its teaching concentres in the Word of Life, wept To% Adyov Tijs {uijs :
this testimony revolves again in its last accents: fhis is the frus
God and eternal life, words which closely follow St. John's last and
most striking summary of the entire doctrine of the new birth.
Whosoever is born of God, & yeyervqpévos éx Tot @cob, is he that is be-
goiten of God, & yevnbeis i Tov ©eob ; he sinneth not but keepeth
himself : the whole world around him lieth in the Wicked One ; but he,
or rather we, are in Him that is true, even IN His SoN JEsus

CHRIST. Thus the Bible closes with all the elements of the doo-
VYor. III.—2
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12 THE ADMINISTRATION OF REDEMPTION.

trine of Regeneration. It is the Divine begetting of the filial life
of Christ in us: thus it is once for all. It is the progressive life
which regarded in its perfected ideal cannot sin: thus it is the
renewal into a finished birth. And it is that very eternal life
which, begun on earth, will be consummated in heaven.

IIL. Regeneration is described with reference to the means
employed in the economy of grace. The Divine act is always
represented in connection with instrumentality. God begets by
the word of truth ; our Lord gives His life, and not only sustains
it, in the eating and drinking of Himself; the Holy Spirit in-
strumentally regenerates through the ordinance or sacrament of
baptism. These points we need only now indicate briefly: they
will be more fully discussed when we reach the Means of Grace
and the Sacraments.

1. The Word of God is the instrument and power of regeneration.

(1.) Not as the absolute authoritative voice which calls into
new life, but as the truth which is applied to the understanding

" and to the feelings, and through them to the will. It is the word

J ohn iii.7.

As Pre-
senting

Christ.

t Pet.i.
23.

1 John iii.
9.

James i.
21.

of conviction or reproof in the preliminary process: the reproof
in the understanding which enforces on the sinner the Lord’s
word Ye must be born again, which excites in the heart a pro-
found scnse of need and desire for the true life of the soul, and
thus prepares the spirit, unregenerate as yet, but animated by the
preliminary life of repentance, for the full power of regeneration.
This influence of the truth is sometimes regarded as a fruit of the
new birth: it is really a preparation for it.

(2.) It is the instrument, further, as it is the vehicle of the pre-
sentation of the Saviour Himself, the Truth, the supreme Object
of trust. Embraced by the faith which is at once the last act
of the unregenerate and the first act of the regenerate soul, He
becomes the Life as well as the Truth. Of the word which offers
and conveys the quickening Lord it is said by St. Peter that it is the
incorruptible seed ; though St. John means more by a seed of God
that remaineth in the human spirit. In St. James it is the engrafted
word : where we have a remarkable variation on the ordinary
language of Scripture. Not we are engrafted into the Vine ; but
the Vine is engrafted into us: rather the Divine word with its
doctrine is inserted into the nature for regeneration.
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ADOPTION. 18

(3.) But, more generally still, it is the Word of God which is
the instrument of every Divine operation in the human heart:
man shall not live by bread alone, but by every word that proceedeth
oud of the mouth of God. The word is His sovereign and gracious
will. As it is not the bread which sustains the life, but the
Divine virtne of the bread, so it is not the preaching or the sacra-
ment but the Divine virtue in both which imparts the life. Every
energy of God from heaven at last goes back to His word.

2. Baptism, also, as the sacrament of the new birth, or rather
of the soul’s entrance into Christ, gives regeneration both a special
name and a special character. The baptism with the Holy Ghost is
one of its definitions. The rite is the washing of regemeration,
Aovrpdy, the bath. It is the symbol of the putting away of sin,
and in this is like its precursor, circumcision. This latter sym-
bolised by the cutting off a portion of the natural body the de-
struction of the dody of sin. Baptism, a gentler rite, symbolises
the entrance into Christ, in His death and life: not the washing
away of sin only, which refers to its relation to justification or
forgiveness. It is the pledge of the gift of regeneration, abiding
in the church: the symbolical laver which for ever assures of the
invisible flowing of the Fountain opened . . for sin and for uncleanness.
So long as the evangelical Aovrpdy is in the Christian sanctuary, so
long is there regeneration for all its members. It also seals it to
the believer, whether as a gift already imparted, as given in conjunc-
tion with the rite, or to be fully given hereafter. Its close con-
nection with the blessing of which it is the sacramental symbol is
exhibited throughout the New Testament : from our Lord's words,
except a man be born of waler and of the Spirit, ke cannot enter indo
the kingdom of God, which must not be emptied of their meaning,
through the teaching and practice of the Acts of the Apostles,
down to St. Paul's last words to Titus already quoted. The
water in the doctrine of Christ becomes the laver in the Apostle’s
teaching.

ADOPTION.

Adoption is the term occasionally used to signify the
Divine declaratory act by which those who are accepted in
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14 THE ADMINISTRATION OF REDEMPTION.

Christ are reinstated in the privileges of forfeited sonship
for the sake of the Incarnate Son. It is used also of the
state to which these privileges belong.

L The term is used only by St. Paul. It was perhaps taken
into the Christian vocabulary from the Roman law. Cum in
alienam familiam inque liberorum locum extranei sumuntur, aut
per pretorem fit, aut per populum. Quod per pretorem fit
ADOPTIO dicitur; quod per populum ARROGATIO. If the new
son was received from under the authority of his natural parent
the act was Adoption; if one who was his own master was
adopted it was Arrogation. The Greek term, viofesia, is ex-
plained by Hesychius: ob ¢vge dAAa éocer. St. Paul uses it
with three applications. First, of the Israelites, {0 whom pertaineth
the adoption, that is, the special election among the nations.
Secondly, of the children of God by faith in Christ Jesus: that we
might receive the adoption of sons unto which we were predestinaled.
Finally, of the full manifestation of the children of God in their
perfect investiture with all their privileges: wailing for the adop-
tion. This corresponds with the final regeneration when the Son of
Man shall sit in the throne of His glory : a remarkable instance of
the true relation betwecen the terms regeneration and adoption.
Both are used of the final restitution of all things, and both
regard that restitution as being chiefly the restoration of man to
his original and lost estate.

II. As to the thing signified it may be regarded first as the act
of God, and then as conferred on man: the Divine declaration
and its human result.

1. Adoption is connected with the Triune God. (1.) It is the
Father who adopts into His own household : of /W hom the whok
Jfamily—all paternity or race relation—in heaven and earth is named.
(2.) But it has special reference to the Son: it is in union with
Him, the Son, that we become sons; we are adopted into the
house by Christ, the Son over His own house, who imparts to us as
His brethren a share in His own prerogative : if the Son therefore
shall make you free, ye shall be free indeed. (3.) It is declared
and attested by the Holy Ghost : the Spirit of adoption. It is ad-
ministered to faith, as the common faith which saves but as having
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ADOPTION, 15

in this case its specific object : the promise, that is, of the higher
covenant, I will be a Father unfo you. Not that the penitent sinner
in coming to> God regards every special blessing he needs as the
object of trust. His faith is but one, and directed to one object ;
nor does he at the first make any distinction ; afterwards, how-
ever, when he comes to understand his privileges, he learns to
direct his confidence towards God under several aspects. And
this, that He is a Father, is one that can never be forgotten.
The seal of this faith is the testimony of the Spirit who beareth
wilness with our spirié—not to our spirit, but with it and through
it—that we are the children of God.

2. As received by man, adoption defines the peculiarity of the
filial relation as a sonship restored in respect to its privileges.

(1.) It is not the sonship of creation which is signified. The angels
are the sons of God ; as also those who bear authority among men :
I have said, ye are gods; and all of you are children of the Most
High. The human race in its origin received this designation :
Adam, which was the son of God. Hence the prodigal son is still a
son. Even after the moral image departed the natural image
remained ; the original prerogative can never be entirely taken
away. - For this my son was dead and i3 alive again : language put
into the lips of an earthly father, but most assuredly only as the
human echo of a Divine feeling.

(2.) Nor is it the sonship of likeness : in the Hebrew idiom we
read of the children of light and children of this world, and of the
wicked our Lord said with that meaning only : ye are of your father,
the devil. Inthe sense of conformity with His will, and followers of
His example, Christ exhorts us to walk worthy of our filial rela-
tion : that ye may be the children of your Father which is in heaven.
And we are predestinated {o be conformed to the image of His Son.
The relation of sons, however, precedes the conformity.

(3.) But it is the restoration of prodigals to the household of God,
and may be regarded in two lights : first, being a simple reinstate-
ment in the original position of children of the creating Father ;
and, secondly, it is altogether a new endowment, being an in-
vestiture with the special prerogatives of brethren of Jesus, the
Firstborn among many brethren.  This distinction, however, is not
often to be observed. The new relation of sonship by adoption
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16 THE ADMINISTRATION OF REDEMPTION.

has indeed revealed more fully the primary and inextinguishable
Fatherhood of God, but that is scarcely remembered by reason of
the new glory of His Fatherhood in Christ.

THE PRIVILEGES OF CHRISTIAN SONSHIP,

The privileges of entrance into the family of God by
adoption—which as privileges are connected rather with
adoption than regeneration—are distinctly exhibited in
the New Testament. They are filial access in the con-
fidence of devotion : freedom from all kinds of bondage;
the advantages of the election; the assurance of a con-
stunt guidance and direction of the Holy Spirit; and the
enjoyment, first in earnest, and then finally, of the Chris-
tian inheritance. These all of course have relation to
the other blessings of the new Covenant so far as these
blessings are one in their diversity; but they are specially
connected with the Christian Sonship.

1. Access to God in filial confidence is the first prerogative. Ye
have received the Spirit of adoption in Whom we cry, Abba, Father.
This is the secret of all Christian devotion and worship. The
temple which our High Priest has consecrated is always the
house of God : the house with a meaning unknown to the ancient
economy, one in which the worshippers worship as children. After
quoting the declaration, I will be their God, St. Paul adds another pas-
sage from another place,and will be a Father unto you. This addition
is a very striking instance of the change which Christianity has
introduced in the relations of His people to God. Of Solomeon it
had been said : I will be his Father, and he shall be My son ; ana
again, I have chosen him {o be My son, and I will be his Father. The
Apostle extends this special privilege to all believers in Christ ;
an extension of which a distant hint had been given: bring My
sons from far and My daughters from the ends of the earth, where
St. Paul found the sanction of the inclusion of the daughters.
Our Father | is the new invocation. This impresses its character on
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PRIVILEGES OF CHRISTIAN SONSHIP, 17

worship, public and private ; and on all the communion of the Matt vi.
soul with heaven. Christian fellowship with God is filial in and 9.
through His Son. It is assured confidence in Him as a Father.

II. Whatsoever belongs to Liberty or Freedom, in the New- Freedom.
Testament sense of the word, is linked with sonship. The
Saviour said, the iruth shall make you free ; and then declared that John viii.
the sons in the house, made free by the Son, are free indeed, 32 36.
Svrws éAevfepor : with an emphasis on the Svrws which meant more
than the contrast with Jewish delusive freedom, the deep word
being left, like many others, to be interpreted by the Spirit and to be
understood by the meditation of faith. We are redeemed from under Gal. iv. 5.
the law, that we might receive the adoption of sons. Between son-
ship and bondage there is no affinity. The law has become a law James i.
of liberty. 1t is written in the heart, and obedience must spring  25-
from filial love. The Christian privilege is thus contrasted with
that of the Jews, who were under the law and knew not the great
redemption : though the ancient people were one collective Son,
they were as such under tufors and governors in an estate of dis- Gal iv. 1
cipline which differeth nothing from a servant, that is, until the time 2
appointed of the Father. In itself it is emancipation from every yoke :
we are not under the law but under grace. Grace is the new law, Rom.vi.
working by faith through love an ubedience which is acceptable  14-
to God. Here justification and adoption join: the former is a
perpetual sentence of release from the condemning law, the latter
guarantees the strength of a new and better obedience. But, as
compared with the great future, there is still a bondage to corrup-
tion, so far as the body is concerned and its infirmities. #aiting Rom. viii
for the adoption, to wit, the redemption of our body: the resurrec- 23-
tion will bring in perfected freedom.

HI. The privileges of the Election of God belong to the filial Election.
relation which is sealed by admission into the ark of the Christian
family. Israel was the chosen people, to whom pertaineth the adoption, Rom. ix,
in St. Paul’s eyes even yet untaken away ; their election and their 4
adoption were one and the same prerogative. In Christianity the
election is still synonymous with adoption, but it is personal and
not national : rather it is both ; for the elect are the foreknown
brethren of Christ and. family of God glorified in eternity, even
as thev are one by one gathered out of the world into the Divine
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household through their obedience to the evangelical call. The

Eph.i. 8. Father has predestinated us unto the adoption of children, which is,

Rom. viii.

1 Pet. ii.

being interpreted elsewhere, &0 be conformed to the image of His Som.
God's children as such are elected out of the world ; they are,
like their Elder Brother, and for His sake, chosen of God and pre-
cious, and are unspeakably dear to their heavenly Father, Who

Rom. viii. orders everything for their welfare : all things work logether for good

Eph.i. 6
Phil. iii.9
Isa. xlii.

to them that love God, to them who are the called according to His
- purpose. 'Their highest prerogative as separated from the mass is
. that they are accepled in the Beloved or found in Him, and regarded
with the same complacency which rests upon their Head : Mine
Elect in whom My soul delighteth. Jesus is our Election as woll

Eph.i. 4. as our Righteousness and our Sanctification: The Father hath

chosen us in Him, and our election is no more and nothing less
than our union with the Redeemer.

The IV. Another special prerogative of the adoption is the per-
GSP(';YW' sonal and never-failing direction and guidance of the Holy Spirit.
Rg:nn':ﬁ For as many as are led by the Spirit of God, they are the sons of

14. God : this may be regarded as meaning, conversely, they that are

the sons of God are led by the Spirit. He who testifies within
them that they are children is given to them as a never-absent
Gal.v.25. Guide: their religion is a life,a walk, a conversation in the Spirit,

Rom. viii. They walk not after the flesh, but after the Spirit. What the follow-

1 Cor. ii.
14

ing of Christ is in the gospels, the following of the Holy Ghost is in
the epistles. He is at all points, under all circumstances, and in the
whole economy of life down to its minutest detail, the Monitor of
the children of God. And this He is to them as they are children.
Everywhere in the New Testament this special direction is pro-
mised to Christians as the adopted sons of the Father. The natural
man receiveth not the things of the Spirit of God ; but ye have an unction

1 .;:6:). 118, from the Holy One, and ye know all things. St. John makes the

promise to the Apostles extend to all the liltle children : submit-
ting to His teaching, with perfect renunciation of carnal wisdom,

John xvi. they are led info all truth, at least as the truth is in Jesus. It is of

13.
Eph. iv.

the adopted children that St. Paul says: the Spirit also helpeth
our infirmities ; for we know not what we should pray for as we ought ;

21.
Rom. wiii. bu the Spirit Itself maketh intercqssion for us . . . according to the will of

26, 27.

God. Heis in us as the Spirit of regeneration ; our regenerate
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PRIVILEGES OF CHRISTIAN SONSHIP. 19
nature itself cries unto God ; but it is the Spirit of our adoption
Who beareth witness with our spirit of regeneration, in this sense also
the Spirit of your Father which speaketh in you. It is impossible to
exaggerate the blessedness of this interior and exterior guidance
of the Holy Ghost given to the children of God. He is literally to
them all and more than all the present Saviour was to His dis-
ciples. He that is joined unto the Lord is one Spirit, Who, common
to Jesus and His brethren, is the everpresent Finger of God
directing and Power of God defending the followers of Christ.

V. The inheritance to' which Christians are called is the last
privilege of their adoption. Of God’s ancient children-people
it was said : I loved him, and called My son out of Egypt; that is,
from the land of bondage. Moreover: saying, unio thee will I give
the land of Canaan, the lot of your inheritancse. And they were in all
respects types: in their redemption from Egypt, in their journey
to Canaan, and in their possession of the promised land.

1. The Christian inheritance belongs to the children of God in
a twofold sense. And if children, then heirs ; heirs of God, and
Joint-heirs with Christ. (1.) Sin condemned and disinherited man :
justification removes the condemnation, and adoption restores the
inheritance. That inheritance is the abundance of the privileges
of the covenant : it is the whole fulness of the promises ; but espe-
cially it is God Himself. The enjoyment of the Supreme Source
of blessedness is the supreme good of the soul. (2.) Hence, that
most sacred and eternal inheritance which the Son hath in the
Father is in some as yet unknown sense shared by us. Our
heirship in God is no other than our joint heirship of God
with Christ. The only allusion to the eternal decree of man’s
salvation is that we are predestinated to be conformed to the image of
His Son. This conformation, which is also transformation, is our
eternal blessedness : it allows nothing beyond, for it is the perfec-
tion of man in the perfection of God. Now are we the sons of God,
and i¢ doth not yet appear what we shall be : but we know thai, when
it shall appear, we shall be like Him, for we shall see Him as He is.
The utmost and highest hope of Christianity is derived from its
privilege of sonship. 4s for me, I will behold Thy face in righteous-
ness. Blessed are the pure in heart, for they shall see God. It is not
however the justification of the former passage. nor the sanctifica-
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20 THE ADMINISTRATION OF REDEMPTION.

tion of the latter, but the adopted sonship wluch cries : I shall
be salisfied when I awake with Thy likeness /

2. They enter into an heritage of which they have now only an
earnost. The inheritance of Christians i8 in its deepest meaning
reserved in heaven. Under whatever aspect it is viewed the Chris-
tian heritage is enjoyed only in its firstfruits. This is declared
by St. Paul : ye were sealed with that Holy Spirit of promise, which
18 the earnest of our inheritance until the redemption of the purchased
possession. When Christ shall claim us as His possession we shall
claim Him as ours, in Whom also we have become an inkeritance.
It is after speaking of the Christian inheritance that the epistle
to the Hebrews says : for we are made partakers of Christ, if we hold
the beginning of our cunfidence steadfust unto the end.

3. That participation awaits the believer : we are wailing for the
adoption, which will change our body of humiliation, that & may be
Jashioned like unto His glorious body ; and will enable us in our
integrity of body and spirit to appear with Him in glory. The
death of the Testator has put us in possession of a portion of the

* goods that fall to us under His covenant-testament. But we must

die ourselves to enter upon the vast remainder. Then will He at
the last great distribution say to every one of His brethren: all
that I have ts thine! It is He who cluses the New Testament with
the promise of the filial inheritance : ke that overcometh shall tnherit
all things ; and I will be his God and he shall be Myson. Thus does
the new covenant echo at its close the final promise of the old :
and they shall be Mine, saith the Lord of hosts, in that day when I
make up My jewels ; and I will spare them as a man spareth his own
son that serveth him.

HISTORICAL.

The variations in opinion on this general subject may be classed
under these heads : the various theories of the relation of the new
birth to the sacrament of baptism; differences as to the measure
of human co-operation admitted ; its place in the Ordo Balutis, or
pian of salvation ; its effect upon the various constituent elemcnts
of human nature ; and its value as a Divine gift in respect to the
other blessings of the Christian covenant.
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ECCLESIASTICAL DEVELOPMENT. 21

L A certain theory of Baptismal Regeneration appears in the
first ages of the Church, which seems in some measure to have
merged the internal regeneration into the external adoption.

1. The first question will be considered again more fully when
we reach the doctrine of the Sacraments ; a brief statement, rather
historical than polemic, is however necessary here also.

(1.) This was probably one out of many results of Jewish influ-
ence on Christian thought. During the interval between the Old
and New Testaments the converts to Judaism were said to be
born again : “a convert is like a newborn child” As to his new
position he was called a Proselyte : either of the Gate, as admitted
to civil privileges and a place in the Court of the Gentiles; or of
Righteousness, as circumcised and baptized and bound to the
whole law. The term therefore answered to the Christian Adop-
tion. So Maimonides: “The Gentile that is made a proselyte,
and the servant that is made free, behold, he is like a child new
born. And, as to all those relations he had whilst either Gentile
or servant, they now cease.” But there was in Judaism no other
regeneration than that of this external adoption.

(2.) Early Patristic literature similarly fell into a vague style
of connecting the two. It represented the new birth as a trans-
lation into the Christian estate, an initiation by baptism into the
Christian mysteries. The internal renewing process was faithfully
taught ; but was not connected always with the scriptural term :
in fact, regeneration was equivalent to adoption simply. The
new life was spoken of as renewal or renovation ; and thus adop-
tion, instead of being a concomitant of the new birth, was its pre-
cursor. The Regeneration was understood in the same broader
meaning which our Saviour gave it when He spoke of the final
restitution of all things; only that in their view this regeneration
was simply the establishment of the new order of Christianity.

(3.) In this sense baptismal regeneration has been understood
by very many advocates of infant baptism in every period. They
use the term with a larger meaning than it generally bears: as
the external estate out of which the new birth grows. Baptismal
regeneration accordingly is, in the case of children, baptismal
adoption, as baptism undeniably seals to the children of Christian
parents their place in the family of God ; it is also a seal or pledge
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of a regenerating grace awaiting all Christian children duly bap-
tized, the pledge being the preliminary grace that rests upon
them and prompts to personal dedication in due time when that
pledge can be by themselves redeemed.

2. In a stricter sense the doctrine of baptismal regeneration is
held by the larger part of Christendom: that, namely, which
holds the sacraments to be the preeminent and proper Means of
Grace. The Roman Catholic, Oriental, Lutheran, and Anglican
communions, though in varying language, hold that regeneration
is generally connected with baptism as its instrument. The
Lutheran Augsburg Confession says: De baptismo docent, quod
sit necessarius ad salutem. And what this necessity mcans is
taught by Luther's Catechism: Baptismus operatur remissionem
peccatorum, liberat a morte. The English Article xxvii. gives its
sentiment thus: *“But it is also a sign of regeneration or new
birth, whereby, as by an instrument, they that receive baptism
rightly are grafted into the church: the promises of forgiveness
of sins, and of our adoption to be the sons of God, are visibly
signed and sealed.” Here it is obvious that a certain distinction
is made between regeneration, of which baptism is the sign, and
adoption, of which it is the instrument. The Westminster Con-
fession declares the same; with both a needful and a needless
qualification . ¢ Although it be a great sin to contemn or neglect
this ordinance, yet grace and salvation are not so inseparably
annexed unto it, as that no person can be regenerated or saved
without it, or that all that are baptized are undoubtedly regeno-
rated. The efficacy of baptism is not tied to that moment of time
wherein it is administered ; yet, notwithstanding, by the right
use of this ordinance, the grace promised is not only offered, but
really exhibited and conferred by the Holy Ghost, to such (whether
of age or infants) as that grace belongeth unto, according to the
counsel of God’s own will, in His appointed time.” In these
weighty words the regeneration of infants in baptism is clearly
asserted to be possible, and, in the case of the elect, certain.
But the addition of the words “not tied to that moment,” and
“in His own appointed time,” may seem to allow that the full
regeneration is reserved for the period when the infant shall be
capable of receiving the gift.
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8. By many the regeneration of the soul is regarded as sacra- Baptismal

mentally pledged and promised in virtue of the general grace Adoption.
bestowed upon mankind in redemption. Baptism is therefore a
sign of the blessing into which preliminary grace is to mature ; and
the seal of its bestowment if that preliminary grace is used aright.
It should be remembered that in this scheme regeneration stands
connected with all the blessings of the Christian covenant, as in
the sentences quoted from the formularies above. Baptism is not
more intimately allied with the new birth than with remission of
gins and sanctification to God. There is, according to the Nicene
Confession, ““one baptism for the remission of sins,” that is, one
baptism unto pardon, regeneration, sanctification, and all the
benefits of our Lord’s passion. Children baptized are externally
pardoned, adopted, and made holy : the internal reality correspond-
ing withthese is sealed to them by the preliminary grace that belongs
to the family of redeemed man, and especially to the children of
the household of faith. Baptism in this doctrine, which carefully
stated is irrefragable, is the sign and seal and instrument to adult
believers of their pardon and renewal and sanctification. To the
children of believers it is the sign and seal and instrument of
imparting these blessings so far as they are capable of them:
original guilt is removed, the bias to evil is counteracted by initial
grace, and adoption into the household of faith is absolutely con-
ferred. If what may be loosely called the germ of grace is rege-
neration in the infant, then it becomes new birth in the adult.

4. The strict systematic dogma of the two mysteries which The two
makes baptism the sacrament of birth, and the eucharist the sacra- _Sacra-

. o . mentsone
ment of nourishment, may have some measure of truth in it so
far as the word means the sacramental emblem. But it must
not be forgotten that our Lord speaks of the sacramental eating
and drinking of Himself as connected with regeneration. If the
words of St. John's Gospel are referred to the Lord’s Supper then
we have a eucharistic regeneration as well as a baptismal : Ezcept jyoyn vi
e eut the flesh of the Son of man and drink His blood, ye have no life  63.
# you : it is not, ye have no abiding life.

II. The measure of human co-operation has been much contested. Human

1. Extreme Calvinism holds that the life of regeneration is Agenoy.
given by an act of as absolute sovereign power as that which
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gave physical existence : therefore, as there are undeniably some
stirrings of spiritual life in penitents, and the beginnings of ten-
dency to life even before true repentance, these are all regarded as
evidences of renewal, and regeneration is placed before all other
blessings of the Spirit. Man in this theory is purely passive.
This doctrine effaces preliminary grace, so far as that grace tends
to spiritual activity : such grace is preliminary no longer, but the
very regeneration itself. It forgets that wherever the human will
is a factor, there can be no pure passivity; and that the actual
state of the soul in which it is passive under the regenerating
power of the Spirit is itself produced by a self-surrendering faith
of the penitent dcsire.

2. Pelagianism, at the opposite extreme, reduced the great
change to an act of the human will: as it is always in man’s
power to choose, and act accordingly, he really may regenerate
himself by fixing his purpose fully on the Good. Semi-Pclagianism
admitted that the first conversion requires Divine power, but
claimed that the human will in its freedom is that power itself;
and as to the regeneration of the soul it has always regarded that
as the Divine blessing on human determination. But this dogma
in every form lowers grace to external teaching and inducements :
nature itself is in a sense grace, and the operation of the Holy
Ghost effects nothing that the human will does not under His influ-
ence itself accomplish. The error in every Semi-Pelagian theory
is that of forgetting that the Holy Spirit always ends, even as
He always begins, the work of goodness in man without human
concurrence. He begins before co-operation joins Him ; and co-
operation must cease at the crisis where He finishes the work.

3. Synergism in the Lutheran church differed little from the
latter ; but its esteem of the sacramental blessing of baptism gave
Divine grace its full honour in relation to baptized children.
Arminianism in its doctrine of universal prevenient grace carries
back the Synergism, or co-operation between God and man, to the
pature behind and before baptism. In certain American schemes,
which represent regeneration as the right ultimate choice of the
soul, there are some crrors to be noted. (1.) This choice is a con-
viction and desire before regeneration, and may be called con-
version ; or, in its higher form of entire consecration of the will, it
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is & fruit of renewal. It cannot be regeneration itself. (2.) The
state of the soul before God is more than merely its present will
and act or exercise: it has a disposition or character underlying
this with which the new birth has most to do. (3.) Therefore, in
common with almost all errors on this subject, these Semi-Pelagian
rather than Arminian theories imply a failure to distinguish be-
tween the preliminary grace of life and the life of regeneration.

III. Regeneration is sometimes erroneously placed first in the
order of the bestowment of Gospel privileges. The relcase of the
‘sinner from condemnation must take precedence, his new life then
begins in its fulness, and that life is consecrated to God in sanc-
tification. But in many confessions regeneration takes the lead,
and this doctrine is maintained in various forms by parties funda-
mentally differing as to the nature of the blessing itself.

1. All advocates of sacramental regeneration ex opere operato
hold this opinion, at least in the case of infants baptized. Gene-
rally, a distinction is established between the regeneration which
confers at the outset a germ of spiritual life and the renewal
which goes on, with varying and sometimes very irregular pro-
cesges, to the end. Conversion, on that scheme, is placed after
regeneration, which is reduced in its significance to the infusion of
a principle of grace neutralizing, or rather contending with, the
vice of nature ; and, when fall from grace makes it needful, counter-
acting original sin as a principle of concupiscence.

2. The Latitudinarians who believe in the regeneration of man-
kind in Christ, and allow no subsequent regeneration as necessary,
of course entertain the same notion. By some it is so far modified
as to admit a difference, so to speak, between the regeneration
that imparts to all the first germ of life, and the new birth or the
fall consummation of that life. The error of this system, in its
best forms, is simply its effacing the distinction between the uni-
versal grace which is unto life and life itself. Its sufficient refuta-
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tion is that one saying : If any man be in Christ he is a new creature. 2 Cor. v.

3. This order is quite essential to Calvinism, which allows of

\7.

no life in the soul of man other than regenerate life, and makes Calvinism.

regeneration the precursor of conviction, repentance, faith, and
conversion. The first spark of sovereign grace decides all: that
once kindled introduces the rest, and can never be extinguished.
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4. Calvinism and Sacramentarianism and Latitudinarianism

Repeated. strangely agree, therefore, in denying the possibility of the repeti-

John xiii.
10.

tion of regeneration. It is certainly true that the New Testament
speaks of one washing of the man who needeth not save to wash his

Heb.vi. 6. feet ; also that it declares the impossibility of renewal unfo repens-
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Spirit.

ance, in the case of certain apostates, though not of renewal
generally ; also that it describes the extinction of the Spirit's
life as very difficult. The renewal of regenerate life, however, is
never absolutely denied. The theory of the Gospel as laid down
by our Lord Himself indicates one regeneration and constant
renewal unto its perfection as a full birth of God. But the
infinite grace of the new covenant is not bound to that one
theory : the high ideal is not to be rigorously pressed.

IV. It is important to notice the many views which are held
by philosophic theologians as to the relation of the new birth to
the constitution of human nature. This is literally an illimitable
subject in itself, though limited in regard to the present question.
The true principles of the question are simple.

1. Regeneration is the restored life of the whole nature of man :
it is a new heart, the heart being the soul or self, including though
distinct from the mind, the affections and the will. These three
are one in human nature, and in regeneration, which, in its full
meaning, is a new creation or a renewal of the inmost personality.

2. It is not a change in the substance of the soul, nor in its in-
dividual acts; but in the bias towards evil which is the character.
That bias, however, is not destroyed though it is arrested and
made subordinate. In perfect regeneration, which is equivalent
in another region of thought to entire sanctification, that bias is
utterly suppressed and destroyed.

3. Hence there is in regeneration no distinction between the
spirit and the soul, between the wvelpa and the yuwyi. The
regenerate is spiritual, inasmuch as the Holy Ghost reigns in his
spirit : not because by the impartation of the Holy Ghost he has
acquired that element, or even attained to the supremacy of the
spirit in his nature. Both these are true in the popular and
figurative speech of Scripture, which sometimes speaks as if the
gpirit in man is latent until possessed by the Divine Spirit, and
as if the unregenerate spirit is no better than an animal soul
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But the development of this view into a theory of human nature
as unrenewed and renewed leads to great confusion.

V. Lastly, divergences in regard to the value of regeneration
a8 a principle of new life have been more or less anticipated.

1. The lowest degree is that assigned by those who regard it
as the merely being born into a gondition or constitution of
things. Against this virtual annihilation of the specific gift of
the new birth enough has already been said ; too much, however,
cannot be urged in opposition to a notion which limits the high
estate of regeneration to a blessing unconsciously received. All
men are born into the new constitution of grace ; multitudes of
Christian children are baptized into it. But regensration is more
than this universal blessing of redemption.

2. Next comes the opinion of those who make it the mere
infusion of a germ, so slight that (1) it can scarcely be distin-
guished from' the universal preliminary life that is the gift of
redemption, and (2) it is utterly inconsistent with the high views
of the ascendency of the regenerate life which Scripture teaches.
The lowest doctrine sanctioned by the Word of God includes
freedom from the law of sin and death.

3. Some descriptions of this blessing pitch it in so high a strain
a8 to be utterly inconsistent with the common facts of experience.
St. John and St. Paul must be reconciled in the true doctrine of
regeneration, even as St. Paul and St. James in the true doctrine
of justification. St. Paul speaks of a conflict between the flesh
and the Spirit, which are contrary the one to the other in the ordinary
regencrate estate ; St. John declares that the ideal and perfect new
birth, or being dorn of God, is inconsistent with sin, it cannot sin.
The one Apostle refers to regeneration in its earlier stages; the
other to its perfection. But neither of them denies that a child
of God may relapse into sin and need forgiveness. And St. John's
sublime doctrine in this text must be harmonised with that of St.
Paul, as well as with his own words: If any man sin, we have an

Advocate with the Father.
Yor. III.—8
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CHRISTIAN SANCTIFICATION.

A very extensive class of terms—perhaps the most
extensive—exhibits the Christian estate as one of con-
secration to God. This entire range of phraseology has
been transferred from the ancient temple service to the
use of the new temple or church. It embraces all aspects
of the Christian privilege as one of dedication to God,
whether the dedication be external or infernal, effected
by the Spirit or presented by the believer. But Sanc-
tification is here viewed as a blessing bestowed freely
under the covenant of grace; and we must therefore to
some extent, though not altogether, omit its ethical rela-
tions. As a privilege of the covenant, its principle is
twofold : purification from sin, consecration to God ; holi-
ness being the state resulting from these. As a gift of
grace, it is declared to be perfect in the design of the
Spirit ; and full provision is made for the Entire Sawvcti-
fication of the believer in the present life, even as full
provision is made for his finished Righteousness and per-
fect Sonship.

The terms which belong to this branch of Christian theology
are abundant : they constitute the largest class of homogeneous
phrases in the New Testament ; including almost every word per
taining to the Levitical economy. In their range they embrace
the entire vocabulary of the Altar, its sacrifices, oblation, and
priesthood, Divine and human; sanctification, dedication, pre-
sentation, hallowing, consecration; sprinkling, washing, and
putting away sin ; purity, sanctity, love and holincss, and the
opposites of these, with all their shades; sealing, anointing, and
therefore the very word Christian itself. The original terms
form a wide and sacred assemblage for the department of Biblical
theology ; and the careful discrimination of their meanings, in
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the light of the Old Testament and of classical Greek, is the best
method of studying this whole subject. They may be distributed,
however, into two groups: first, those which signify the process
of sanctification, as it is negative and positive, that is, as purifi-
cation from sin and consecration to God; and, secondly, those
which define the state of holiness, as it i8 imperfect and perfect,
or partial and entire, sanctification. In considering these, it must
be vbserved that we have not yet to do with ethical sanctification,
but with the imparted blessing of the covenant of grace: man’s
efforts and attainments being subordinate. Of course the corre-
sponding duties cannot be altogether omitted ; but the distinction
is important, and it must be remembered throughout our discussion
of this privilege of the new covenant.

SANCTIFICATION IN PRINCIPLE AND PROCESS.

Sanctification, negatively considered, is purification from
shy; considercd positively, it is the consecration of love to
God : both being the direct and sole work of the Holy
Ghost, and their unity holiness.

I Purification or cleansing from sin has in the whole Bible,
but especially in the New Testament, two meanings: that of a
removal of the bar which prevents the Divine acceptance of the
offerer at His altar, and of the defilement which renders his offer-
ing unfit to be presented. The two meanings are in fact scarcely
ever throughout the entire Scriptures disjoined.

1. Christians are sanctified from guilt. This may seem a
strange collocation of phrases. But guilt, or the consciousness of
Bin as our own, is not a forensic word only: it has that mean-
ing in court, and household, and temple. It is before the Divine
altar the conscience of sins which would keep the offerer from
approaching. How much more shall the blood of Christ, Who through
the Eteynal Spirit offered Himself without spot to God, purge your con-
science from dead works? Here the term xafapllew is equivalznt
in the temple to St. Paul's Sucucotv int the forum of the gospel : to
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Heb. x. &,
Heb. ix.
14.

be purified is to have our hearts sprinkled from an evil conscience, Hebx.S8

from the conscience or guilty consciousness of evil.
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2. They are sanctified also by the purification from their sin
viewed as defilement. Bul ye are washed, but ye are sanclified, bui
ye are juslified : here the middle term seems to unite the two
others in itself. The Old-Testament illustration of this was the
purifying of the flesh, which was the outward symbol of deliverance
not from guilt but from impurity. In fact the word washing is
one of the widest terms of the class: it includes all processes for
the putting away of sin whether in its guilt or in its defilement,
even to the uttermost; and in this large sense the penitent
Psalmist cried out for it: wash me throughly from mine iniquity,
where iniquity stands for the defilement of which it was the
cause, But guilt and defilement may be here viewed as one:
since the stain or MACULA of sin is its offensiveness in the sight of
God, blotted out or removed when the sinner is accepted.

8. These two are sometimes combined and shown to corre-
spond, in the temple service of Christianity, to the blessings of
justification and regeneration in the court mediatorial and the
household of faith. Mark the following striking passage : for by
one offering He hath perfected for ever them that are sanctified : made
provision for their perfect pardon and holiness. Whereof the
Holy Ghost also is a witness to us: for after that He had said before,
This s the covenant that I will make with them afler those days, saith
the Lord, I will put My laws into their hearls, and in their minds will
I write them ; and their sins and iniquities will I remember no more.
Now where remission of these is, there is no more offering for sin. In
these sentences we have justification, regeneration, and sanctifica-
tion united : remission of sins, the new law in the heart, and both
introduced to illustrate the Spirit’s perfect sanctification. So in
regard to the first Gentiles: purifying their kearts by faith, which
must include the whole work of the Gospel on them and in them.
Though the distinction should not be pressed, it may be said that
the purification from guilt is effected by sprinkling as the more
external and as it were imputative application of what in washing
is more internal, the two however being really the same.  We read
in St. Peter: elect . . . through sanctification of the Spirit, which is
divided into two branches: wnlo oledience and sprinkling of the
blood of Jesus Christ. From the defilement and internal corrup-
tion of sin Christians are clcansed or washed: that He mighs
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sanctify and oleanse it with the washing of water by the word. The
washing, however, sometimes must include both, as in the doxology
unio Him that loved us and washed us from our sins in His own blood :
here the reading Aovoavr: is in some texts significantly changed
into Moavre. 'Whichever reading is right, the corrector has not
introduced a theological error; for the washing is equivalent
to release from guilt, the loosing and the cleansing being the
same. Both ideas are found in some of the synonyms employed,
such as the pulling away or faking away of sin. Sanctification has
the double meaning in another passage: Jesus also, that He might
sanctify the people with His own blood ; and also in such as speak of
Christians as sanctified in Christ Jesus, called to be saints.

II. The positive element of sanctification is the Holy Spirit's
consecration to God of what is dedicated to God by man. In the
New Testament this is the love of God which ¢s shed abroad in our
hearts by the Holy Ghost which is given unlo us: the Divine love as
the principle of consecration awakening our love as the principle
of our personal dedication.

1. There is a lower, wider, and, as it were, improper sense of
the term throughout the Scriptures. (1.) What is already holy
is sanctified by the acknowledgment of its holiness. Hallowed be
Thyname! Sanctify Christ as Lord in your hearts. Let him be holy
still, signifying that the accomplished holiness of the saints is to
be for ever ratified and accepted in heaven. The idea here is that
of absolute separation from all unholiness ; and the term is always
dywdfew: the recognition of an existing sanctity. (2.) What is
common, and in that sense unsanctified, but without connoting so
far as that is possible any moral character in the object, is made
holy : the opposite of xowdv syeicfar. The lemple that sanctifieth
the gold. It is sanctified by the word of God and prayer. (3.) The
term in these last instances refers to things; but everywhere else
in the New Testament it is used of persons, and this personal con-
secration may be said to absorb into itself all other meanings. It
will be useful, however, to remember the distinction when we come
to consider more fully the imputative character of sanctification.

2. Consecration proper of persons is to be viewed as twofold :
it is to God’s possession and to God's service.
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(1.) The leading, or at least the most important, idea is that of Possession
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possession. All men belong to God by creation ; but the bestow-
ment of the virtue of redemption makes them His in a special
sense ; and if they are His then all that they have becomes His
consecration in detail follows from and is a part of the general
consecration. The believer is supposed to DEDICATE himsdlf, and
the Spirit SANCTIFIES him to God. CONSECRATION is a term in
English synonymous with both, common therefore to the believer
and the Spirit, as in many passages. Tha! He might sanctify and
cleanse & . . . that He might present it to Himself a glorious church,
where consecration and presentation are united as the Divine act.
Here we have the sanctification following on the purification,
dyulay xafapicas, and the word dedicate or present used of Christ
Himself, even as St. Paul limits it to the believer : that ye present
your bodies, or yield yourselves unfo God. Both ideas are in the
words and purify unto Himself a peculiar people: teaching also as
a significant addition that the consecration is to Christ as Divine ;
for none but God roceives the consecrated object. The possession,
however, is the same as union and fellowship. The souls that are
dedicated and consecrated to God are not merely His ; they have
also the most intimate union with Him. Truly our fellowship
is with the Father and with His Son Jesus Christ: a fellowship of
sanctification dependent on our being cleansed from sin. It is the
glory of the believer's relation to God in the new covenant that it
is more than being simply His property. It is a transcendent and
mystical communion : sanctify them through Thy truth; and I in
them and Thou in Me, that they may be made perfect in one.

(2.) Then follows consecration to the service of God. The
Divine temple and the Divine service are correlative terms. The
whole life of the Christian is spent in a sanctuary. The people
are the house of God : ye are the temple of the living God; their life
is their worship : o offer up spiritual sacrifices ; and He is Himself
the temple in which we live, and move, and have our being: for
he that dwelleth in love dwelleth in God. Hence the spirit of con-
secration is that of entire devotion to the Divine service. Chris-
tians are vessels unio honour, sanctified and meet for the Master's use.

3. The Holy Ghost is the seal and the power of this consecra-
tion; and these as it were in one, yet with a distinction: He is
the sEAL of God's possession, and the POWER of dedication to
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God’s service. A fter that ye belicved—or on believing, moreioavres— Eph.i 18,
ye were sealed, iappayiotnre, with that Holy Spirit of promise, which
is the earnest of our inherilance until the redemption of the purchased
possession : here God’s possession is sealed till He finally redeems
it ; and the seal that sets apart His people is the beginning of
their own experience of religion, which is the possession of God
as their inheritance. The mere contact with the altar sanctified
the gold, but the spirit of man is sanctified by no less than the in-
dwelling Spirit. The consciousness of the presence of the Holy
Ghost within is the testimony to the Christian that he is sanctified
to God: as to his pardon and adoption the Spirit as it were speaketh
expressly ; but his sanctification is silently declared by His very
presence and indwelling. So much for the former, the Seal ; as to
the latter, the Power, the Holy Ghost is the energy of the soul’s
consecration to the will and service of God. The faith which worketh Gal. v. 6.
by love is the faith which is the fruit of the Spirit. It is the strength Galv.32.
of all obedience, and resignation, and devotion. The Spirit
whose indwelling assures of acceptance is the power of a final
consecration of every faculty to God : entire sanctification—to an-
ticipate—is this, whatever else. It is the full, unhindered, un-
limited, almighty energy of the power of His presence in the soul.

III. The unity of these is HOLINESS. Those who are purged, Holiness.
or sprinkled from sin, which is separation from God, and who are
consecrated to Him, are holy or saints, dywt Christ is their
dywaopds : the ground or principle or source of their sanctification
as in process, in every sense negativing their sin. The state in
which they live is that of dywevy, or holiness.

1. It is a relative sanctity: not of course foremsic, but cor- Relative
responding nevertheless to the imputation of righteousness. As
there is a holy day, a holy church, a holy city; and as whatso- Ex. xsix.
ever toucheth the altar shall be holy, be accounted holy, so Christians g, - o
are an holy nation. The holy cily was most impure when so called, Matt.
in remembrance of its past, and as yet not altogether forfeited, sanc- xxvii.53.
tity ; and the congregation of Corinth were addressed notwith-
rtanding their partial unholiness as sanctified in Christ Jesus. 1Cor.i 8

2. But this last quotation indicates that it is also an internal Internal
holiness : not only called sainis but called to be saints: the addition
in the translation precisely expresses the double truth, that all

*
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who are called saints are called to become such. These same
Corinthians termed holy are exhorted to attain moral sanctity :
let us cleanse ourselves from all filthiness of the flesh and spirit, perfect-
ing holiness in the fear of Gody &rredotvres dpwotvyr. As the
soul is one and indivisible, its leading principle of consecration te
God gives it its character, though that is not yet perfect.
The daily, habitual washing cleanseth us from all sin, xafapile, a8 a
fountain continually sending its streams over the soul.

3. The external and internal holiness are always combined in
the purpose of God. No sanctity possible to man, even at the
foot of the throne, is perfect without imputation. The past sin is
regarded as for ever sprinkled away: it remains as a fact of
history, but a cancelled fact; as a defilement that once was, but
is now effaced. But no imputation of sanctity as belonging to
the church will avail without the reality. In the attainment of
Christian perfection the external and the internal are one.

4. Many other terms are used to denote the estate of holiness
under each of the two aspects of purification and consecration.
It is described rather with reference to the Divine act in
dywopds, SANCTIFICATION. Christ is made unlo us sanctification ;
The will of God, even your sanctification ; Chosen unlo sanctification
of the Spirit: thus referring to each person of the Trinity.
Purification results in PURITY : besides the more limited dyvela
the term dyvdrys, pureness, is used. He that hath this hope in Him
purifieth himself, even as He i pure. Kafapwrpds includes deliver-
ance both from guilt and from pollution : objectively, when He had
by Himself purged our sins; subjectively, kath forgotten that he was
purged from his old sins. Though the distinction is not abso-
lute, positive consecration to God is generally expressed by the
word sanctification itself. Our Lord first spoke of His own as
sanctified through the truth : this, following I sanctify Myself, must
refer to a positive consecration to God. There is no other term
which in the Greek Testament expresses the positive side of
dedication to God. But the consecrated state is variously viewed.
He maketh indercession for the saints: the word saints here refers to
the high ideal character of those who love God, and of whom the
whole process of salvation is affirmed. Sanctified in Christ Jesus :
Christ is the scene, and sphere, and region, the temple, and shrine,
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and holiest, in which believers are consecrated and set apart.

" By the which will we are sanctified through the offering of the body of
Jesus Christ once for all: here the term is ywaopuévor, ideally and
completely sanctified in virtue of the one perfect offering. For
by one offering He hath perfected for ever them that are sanctified :
here the word is dywlopévous, in course or process of sanctifica-
tion, and ideally perfected or rendered independent of any other
sacrifice. In the purpose of redemption they are the Lord’s for
ever.

5. It is worthy of remark that consecration to God as a state
is predicated of man’s nature in all its constituent elements. 4nd
the very God of peace sanctify you wholly ; and I pray God your whole
spirit and soul and body be preserved blameless. Hence it is said,
Your body is the temple of the Holy Ghost ; and the exhortation is to
present your bodies, that the Spirit may consecrate and sanctify
them to God. This is the characteristic distinction of sanctifica-
tion : it is of the whole man viewed in all the constituents of his
nature. It caunnot be said of justification, as the body of the
justified person is dead because of sin, and not yet released from the
executioner ; nor, as yet, of adoption, which includes the whole
man only at the last day, as the sons of God will be altogether
such only when they become the children of the resurrection.

SANCTIFICATION PROGRESSIVE AND PERFECT.

While there is a sense in which sanctification is a per-
manent and unchangeable principle, it is also a process
which reaches its consummation, according to the pro-
visions of the New Covenant and the testimony of the
Spirit, in the present life.

1. It is obvious that wherever the term is used to signify that
in the temple which justification means in the lawcourt of Chris-
tianity it admits of no change. The worshippers, once purged, should
have had no more conscience of sins. The term purged is afterwards
varied into sanctified, xexafappévovs becomes spyaocpévo : by the which
will we are sanclified through the offering of the body of Jesus Christ
once for all. Like justification this sanctification is a definitive
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act; and the sanctified, like the justified, live without the com
sciousness of sin as an obstacle to entrance into the holeste’
having their hearts sprinkled from an evil conscience.

2. The positive consecration also knows no change as a prin-
ciple. Whatever is on the aliar that sanclifieth ths gift is, in virtue
of being on it, the Lord's : nothing can be at one and the same
time both sanctified and not sanctified. The Holy Spirit—Who
is the Lord and Giver of holiness as well as of life, these two
being the same—is once bestowed, and once for all, on believers
who were sealed as His until the redemption of the purchased possession.
All who are born of God in the New economy enter into the
privileges of the firstborn under the Old. The adopted children
of the house are sanctified in the temple : sanclify unto Me ail the
Sirstborn.  The consecrating principle of love is the first grace of
the new birth. It is in all its degrees the permanent instrument
of the Spirit's sanctification of the regenerate soul.

3. Holiness as a state is also in the usage of Scripture un-
changeable. The New Testament speaks of that state as ideal,
and as virtually perfected in all who belong to Christ. In this
sense also, He that sanctifieth and they who are sanctified are all of
one. They are seen by anticipation, which to God is not antici-
pation, as sanctified in Christ Jesus. In the backward perspective
of St. Paul, they are already conformed fo the image of His Son,
which is once more sanctification in terms borrowed from Chris-
tian sonship.

PROGRESSIVE SANCTIFICATION,

In His administration of sanctifying grace the Holy
Spirit proceeds by degrees. Terms of progress are applied
to each department of that work in the saint ; or, in other
words, the goal of entire sanctification is represented as
the end of & process in which the Spirit requires the co-
operation of the believer. This co-operation, however, is
only the condition on which is suspended what is the work
of Divine grace alone.

1. The negative side of sanctification as the removal of sin is
described as a process ; and in a variety of ways.

Google



PROGRESSIVE SANCTIFICATION. 37

1. The most familiar is that which represents the sinning
nature as under the doom of death. Qur old man is crucified with

Deuth,
Rom.vi6,

Him, that the body of sin might be desiroyed, that henceforth we should -

not serve sin: crucifixion is a gradual mortal process, disqualifying
the body from serving any master, and as such certainly tending to
death. So in the parallel to the Galatians : they that are Christ’s
have crucified the flesh with the affections and lusts. And elsewhere
they are said to put off ths old man and put on the new man. More-
over, in the last passage the Apostle bids us mortify the efore your
members by killing, or weakening down to extinction, every in-
dividual tendency or disposition to evil. Not only is the old man to
be destroyed by the doom of crucifixion, but every specific member
of his sin is to be surrendered to atrophy: Make not provision for
the flesh, to fulfil the lusts thereof. Crucifixion is of the whole body :
mortification is of each member. Now, while all these passages
refer to the earnest self-discipline of the believer, entering into
the design of redemption, they represent only the submission of
faith which brings into the soul the virtue of the lifegiving and
deathgiving Spirit. ~If we live in the Spirit, let us also walk wn the
Spirit: walk in the way of sorrow, the via dolorosa, that leads to
death, the death of sin. If ye THROUGH THE SPIRIT do moriify the
deeds of the body ye shall live. It is the Holy Ghost who does what
we do through Him.

2. From this we may deduce two principles. First, the general
bias, or character of the soul, becomes positively more and more
alienated from sin and set upon good ; and, proportionally, the
susceptibility to temptation or the affinity with sin becomes
negatively less and less evident in its consciousness. There is
in the healthy progress of the Christian a constant confirmation
of the will in its ultimate choice, and a constant increase of its
power to do what it wills: the vanishing point of perfection in
the will is to be entirely merged in the will of God. There is
also a perpetual weakening of the susceptibility to temptation:
what was at first a hard contest gradually advances to the sublime
triumph of the Saviour, Gef thee hence, Satan! Every active and
every passive grace steadily advances: and sin fades out of the
nature. Every habit of evil is unwound from the life; until at
length the Christian can say, like his Master, The prince of this
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world cometh, and hath nothing in Me. This gradual and sure
depression of the sinful principle down to its zero or limit of
nonentity is progressive sanctification. He i3 faithful and just to
Jorgive us our sins, and to cleanse us from all unrighteousness: by a
beautiful confusion of figures the obliquity remaining in the soul
is a defilement which is in process of being entirely cleansed away.
This refers to particular sins: more generally, the blood of Jesus
Christ His Son cleanseth us from all sin.

IL. The positive side—that of consecration by the Spirit of
love—is also a process, a gradual process.

1. The Spirit Himself is given by measure to us, though not to
the Incarnate Son for us. Of this great gift it holds good : unfo
every one which hath shall be given. The exhortation is to bs filled
with the Spirit. Of the first Pentecostal Christians it is said that

] they were filled with the Holy Ghost; but we afterwards find

variations of gift and fluctuations in faithful use of the gift down
to the lowest point of declension : sensual, having not the Spirit.

2. Hence the shedding abroad of the love of God by the Holy
Ghost admits of increase. It is enough to cite the Apostle’s
prayer: that your love may abound yet more and more. This, in
harmony with the uniform tenour of Scripture, refers to the
growth of love towards God and man. It is more important to
show that the love of God towards us, or, as St. John calls it,
love with us,—where the love of God to us and our love to Him
because He first loved us, are the same—is a progressive and ever-
strengthening principle. St. John in his first Epistle proves this.
Once he uses an expression which indicates that the love of God
attains a perfect operation in us. ‘Ev 7ovrg reredelwrar §) dydmy

iv. pef fpidv: herein is our love—or love with us—made perfect. St.

Paul says, the love of Christ constraineth us: meaning that love in
us which constraineth Christ Himself : How am I strailened till it
be accomplished ! The term owéxe: points to a gradually deepening
pressure, and, as in the Lord Himself so in His servants, the
power of love drives every impediment before it. In His servants,
but not as in the Lord Himself, it gradually, surely, and effectually
gathers itself within closer and closer bonds until its force becomes
irresistible. And of that same love the Ephesian prayer asks:
that ye being rooted and grounded in love, may be able to comprehend
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with all sainis what is the breadth and length and depth and height ;
and to know the love of Christ which passeth knowledge.

IIL. Holiness as an estate is also described as progressive : first,
as a goal to be attained; to be attained, secondly, through
human effort ; but, lastly, only as the bestowment of the Holy
Ghost, the Supreme Agent of all good.

1. Once we have' the expression perfecting holiness, &rirehodvres,
where the word indicates an end to which effort is ever converging,
whether that end be fully attained or not: in any case it is a pro-
gress. Again, St. Paul prays, The very God of peace sanctify you
wholly, where the gradual perfecting of body, soul and spirit is
obviously referred to. Again, a still higher prayer, Sanctify them
through Thy truth: Thy word s truth! truth, however, which the
Lord always speaks of as gradually imparted, He will guids you
nfo all truth ; and of which He says, If ye continue in My word, then
are ye My disciples indeed ; and ye shall know the truth, and the truth
shall make you free. But the clearest evidence is in the tenour of
the language used on the subject, of which this is a specimen : For
both He that sanctifieth and they who are sanctified are all of one. The
brethren, whom the High Priest gradually succours and saves, are
ol dywldpevor, those who are in process of sanctification : parallel with
Tots cw{onévovs, such as were in process of salvation. It is important
to remember the form of the present participles in these passages:
in the latter it is not gecwopévovs, such as were effectually saved,
nor cwbnaoopévovs, such as should be saved ; in the former it is not
inyaopévor, such as were once for all sanclified.

2. The sanctification administered, effected, imparted as the
free gift of the Holy Ghost is also conditional on the effort of
man. Here the blessing of the Christian covenant enters into the
ethical region. It is exceedingly difficult to keep the two apart.
Reserving for Christian Ethics the consideration of much that
belongs to the subject, we note that the process of sanctification
keepe pace with the fulfilment of ceriain conditions. A few illus-
trations, referring to each department, will be enough.

(1.) We are exhorted as Christians to cleanse ourselves from all
[flthiness of the flesh and spirit: this is remarkable as being one of
the few passages in whith the Levitical cleansing of the Holy
Gbost is actvally made a human work, xafaplowper. Such
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Ppassages, the force of which can be felt only in the original Greek,
ought to be carefully studied, as shedding a rich light upon the
whole doctrine of human co-operation with Divine grace. The
same things are true in Him and in us. St. James says: xafa-
pioare, cleanse your hands, and dyvicare, purify your hearts. And
St. Paul uses the strong expression mortify therefore your members :
vexpucare, & word which seems to appropriate the special office of
the Holy Ghost, who alone in this sense can say, I kill and I make
alive. - Christians are said to puf off the old man and to put on the
new man. No one understands all these passages aright who does not
see that they all hang upon one principle, that the Spirit's work in
us is made our own. Having these promises governs them all.  But,
on the other hand, such passages would not be found were it not
the intention of the Spirit to impress on us a high estimate of our
own responsibility.

(2.) Nothing is more constantly declared than that the effusion
of the Spirit of consecration keeps pace with the co-operation of
the believer. Whether he regards love as that of God to us, or as
the response in us to Him, St. John inculcates the need of our
compliance with conditions. But whoso keepeth His word, in him
verily is the love of God perfected : hereby know we that we are in Him.
Not by the sovereign and arbitrary despotism of grace, but as the
blessing resting on earnest and universal obedicnce, which itself is
of God, is love made perfect. Again: If we love one another, God
dwelleth in us, and His love is perfected in us. Iercby know we that
we duell in Him and He in us, because He hath given us of His Spirit.
The Spirit of our union with God is a Spirit of consecration per-
fectly sanctifying those who abound in self-sacrificing devotion to
others. Once more: God is love; and he that dwelleth in love
dwelleth in God, and God in him. Herein is our love made perfect,
that we may have boldness in the day of judgment : because as He is, so
are we in this world. Though the perfect copying of the Lord’s
example is not exactly a condition, it is a close concomitant, of
the perfect effusion of the consecrating Spirit. In all three cases
the indwelling of God by the Spirit is the efficient cause, while
OBEDIENCE, CHARITY to man, and the IMITATION OF CHRIST are
the threeone condition. Love is the channel for imparting and
the instrument for producing love : FROM LOVE TO LOVE answering
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here to St. Paul's from faith to faith. We have, however, to do
simply with the evidence afforded, that the consecration of love
is a conditional process. The spirit of devotion to God becomes
stronger in proportion as these conditions are kept in dependence
on the Spirit who imparts that love.

(3.) As to the state of holiness it is a goal to the attainment of
which Christian men are habitually required to bend their effort.
It is the object of their own aspiration. This is generally and
universally true: it is the secret and strength of the command,
perfecting holiness. Here we may combine the idea of holiness
with those of righteousness and sonship : the three are one in the
perfection which they require the Christian to keep in view. As
to righteousness : that the righteousness of the law might be fulfilled in
us, in whom love is the fulfilling of the law. The word fulfilled
here must have its full force ; it refers to the gradual accomplish-
ment of a design. But it must be carefully noted that the Divine
power in this accomplishment has the pre-eminence. Indeed the
word mAnpwdf belongs strictly only to God, for it is He who
fulfils the demands of righteousness ; while the addition n us who
walk not after the flesh but after the Spirit sufficiently vindicates our
use of the text : the Divine grace in ourlives gradually and surely
works out the requirements of the new evangelical law interpreted
by grace. And this new law defies the criticism of man : it is the
righteousness of God, who is the only Lawgiver. As to sonship: The
Father did predestinate to be conformed to the image of His Son children
who are changed into the same image from glory to glory. The decree
that every child of God shall be like that Holy Child, the Eternal
Son made flesh, is revealed in the inmost soul ; and the Spirit of
adoption within us seeks the form of the Pattern in His word,
and for ever contemplates it with a transforming love. As to
holiness: Be ye koly; for I am holy. To all these the Saviour
refers in the benedictions of the Sermon on the Mount. Blessed
are they which do hunger and thirst after righteousness, for they shall be
Jillea : this is the blessing of the evangelical law. It is the bene-
diction pronounced, as we believe, by anticipation, on the diligent
pursuit of the new righteousness of faith, the deep meaning of
which was not yet revealed. Hence the force of the future, they
shall be filled. Blessed are the pure in heart, for they shall see God :
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this is the blessing of entire consecration, which is, negatively,
that of the pure or the sanctified from sin, and, positively, that of
the pure in heart, or those whose heart and inmost personality are
inflamed with the love of all holiness. Blessed are the peacemakers,
Jor they shall be called the children of God: this is the blessing
promised to the future Christian household, one in perfect
brotherly love and in the diffusion of its peace. But these and
all other blessings are promised to those who by patient continu-
ance in well-doing scek them. Christian perfection is the exceed-
ing great reward of perseverance in the renunciation of all things
for God ; in the exercise of love to God, as shown in passive
submission and active devotion, aud in the strenuous obedience of
all His commandments. The heirs of the Christian inheritance
are led and not rapt info the land of wuprighiness: there is mo
suspension in their case of the general law which governs all the
Divine dealings with man. As there is a preliminary grace which
leads to the perfect life of regeneration, so there is a preliminary
regenerate grace which leads to the perfection of consecration to
God. For whosoever hath to him shall be given, and he shall have more
abundance: & word of our Lord which has a wide application
threughout the entire range of Christian theology.

3. Is then the process of sanctification ended by an attainment
which rewards human endeavour simply? Assuredly not: the
Holy Spirit finishes the work in His own time, and in His own
way, as His own act, and in the absolute supremacy if not in the
absolute sovereignty of His own gracious power.

(1.) Every act and every habit of holiness is of the Spirit.
Though those whe are Christ's are said themselves to have cruci-
fied the flesh with the affections and lusts, this is a union with the
mystery of the cross in the fellowship of Him #ho died unto sin once,
which only the Spirit can effect : hence it immediately follows,
If we live in the Spirit, let us also walk in the Spirit. Whatever. is
done by man in the mortification of his sin is really done by the
Holy Ghost in him. Self-erucifixion is abhorrent to human nature,
and to human nature impossible. Approaches to it may be found
in human ethics ; but its inmost secret is never reached save as
the mystical teaching of the Cross. 'When our Saviour commanded
His follower to hate yea his own life also, He first illustrated His
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precept by His own self-sacrifice, and then left His Spirit to teach
the stern lesson to His people. He alone can teach it. No man
over yet hated his own flesh : applying this to his sinful flesh, we
roay say that what no man ever did by nature the grace of God
can make him do. So also the highest term for the consecration
of the purified is reserved for the Spirit : while all but the highest
are given to the believer. If a man therefore purge himself from
these, ke shall be a vessel undo honour, sanctified : éxxaBdpy éavrov, his
own work; iywaaopéov, the Divine work in him. While the
Christian keeps his evil nature impaled on the interior cross, it is
the sword of the Spirit from on high that takes its life away ; and
when he is entirely swayed by Divine love, this is the law of the
Spirit of life within him.

(2.) There is a consummation of the Christian experience which
may be said to introduce perfection, when the Spirit cries, IT 18
FINISHED, in the believer. The moment when sin expires, known
only to God, is the Divine victory over sin in the soul : this is the
office of the Spirit alone. The moment when love becomes supreme
in its ascendency, a moment known only to God, is the Spirit’s
triumph in the soul’s consecration : this also is entirely His work.
And whenever that maturity of Christian experience and life is
reached which the Apostle prays for so often, it is solely through
the operation of the same Spirit. It is being filled info all the
fulness of God, and that through being strengthened with might by
His Spirit in the inner man.

(3.) While, therefore, the tenour of the New Testament repre-
sents entire sanctification as the result of a process, it is also
ascribed to the result of the constant effusion of the Holy Ghost,
crowned in one last and consummating act of His power. Of this
resurrection also we may ask, as the Apostle asked concerning
another, Why should it be thought a thing incredible? And with
the same emphasis : +{; what { a thing incredible that Gop should
raise the dead ! should raise a dead soul to perfect life !

(4.) But, lastly, it must be remembered that this final and
decisive act of the Spirit is the seal set upon a previous and con-
tinuous work. The processes may be hastened and condensed
into a short spaco; they must be passed through as processes.

Yea, we establish the law was the Apostle’s vindication of the doc-
VYor. ILI.—4

Google

Eph.v.29.
Rom. viik

2 Tim. il.
21.

Rom., viii,
2

rireheorar

Eph. ii.
16—19.

One Aoct.

Actsxxvi.

A New
Besinni

Rom. iii.
3l



Rom.iv.8.

44 THE ADMINISTRATION OF REDEMPTION.

trine of faith counted for righteousness ; and the same vindication is
necessary for the process of sanctification. The justified have their

Rom. vi. fruif unfo holiness. Uniting the life of justification with that of

22,
Johnx.10,

Jude 19.

Gal. iii. 3.

Eph.i13.

Go

sanctification our Lord said : I am come that they might have life,
and that they might have # MORE: the same gift expanding unto
perfection for ever. There is no new dispensation of the Spirit
in any such sense as there was a new covenant superseding the
old : the Spirit of entire sanctification is only the Spirit of the
beginning of grace exerting an ampler power. Never do we read
of a HIGHER LIFE that is other than the intensification of the
lower ; never of a SECOND BLESSING that is more than the un-
restrained outpouring of the same Spirit who gave the first. Have
ye received the Holy Ghost since ye believed ! means, Did you receive
the Holy Ghost on believing 1 é\dfere moredoavres 7 and cannot
refer to a reception of the higher gift superinduced on a lower
gift which was without the Spirit of entire consecration. The
only instance in which Christians are said to bo without the Spirit
is that one in which St. Jude describes the fallen state of men
who, to use St. Paul's words, having begun in the Spirit were now
made perfect in the flesh: had reached the most lamentable issue of
being sensual again. Moreover, this was said to a portion, though
an ignorant portion, of the same Ephesian congregation to whom
St. Paul wrote : After that ye believed, ye were sealed with that Holy
Spirit of promise, moreicavres doppoyictyre, believing ye were
sealed. There is no restraint of time with the Holy Ghost. The
preparations for an entire consecration to God may be long con-
tinued or they may be hastened. Whenever the seal of perfection
ic set on the work, whether in death or in life, it must be a critical
and instantaneous act ; possibly known to God alone, or, if revealed
in the trembling consciousness of the believer, a secret that he

knows not how to utter. But this leads us from the Sanctuary to
the Most Holy Place.

ENTIRE SANCTIFICATION.

Provision is made in the Christian covenant for the
completeness of the Saviour's work as the perfect appli-
cation of His atonement to the believer. This may be
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-

viewed as the complete destruction of sin, as the entireness
of consecration to God, and as the state of consummate
holiness to which the character of the saint may be formed
in the present life These privileges may be regarded
respectively as Entire Sanctification, Perfect Love, and
Evangelical Perfection: these being one as the finished
application of the Saviour's Finished Work, so far as its
consummation belongs to time and to grace.

It is not meant that these three are distinct branches of Chris-
tian privilege. Each implies the other; and neither can be
treated without involving the rest. Nor are the terms exact as
indicating each its particular department: for instance, sanctifi-
cation is a8 much positive consecration to God as negative purifying
from sin. But the distinction is convenient as giving opportunity
for a methodical, and, if the term may be admitted, scientific view
of all sides of a deeply important question. Controversy will be
excluded as out of harmouy with this most sacred subject : what
polemical reference may be necessary will be reserved for the
Historical Review.

PURIFICATION FROM SIN OR ENTIRE SANCTIFICATION.

The virtue of the atonement, administered by the Holy
Spirit, is set forth in Scripture as effecting the entire
destruction of sin. This is everywhere declared to be the
design of redemption : and it is promised to the believer
as his necessary preparation for the future life. The entire
removal of sin from the nature is nowhere connected with
any other means than the word of God received in faith
and proved in experience.

I. The work of Christ has for its end the removal of sin from
the nature of man : from the nature of the believer in this present
life. No end is kept more constantly before us.

1. Generally viewed, this is an uncontested truth. For this
purpose the Son of God was manifested, that He might destroy the
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works of the devil : words which refer to evil in Christian individuals,
and not only to the whole empire of sin and Satan, as the scene
of active rebellion, in the history of our race. The words are
introduced between two others which give them a deep and un-
limited meaning. He was manifested fo take away our sins; and in
Him is no sin. Sinless Himself He makes His people sinless,
Whosoever is born of God doth not commil sin in outward act ; he
cannot sin becuuse he is born of God, in inward principle. And this
is said of the final and distinguishing mark of those who are thus
approved, in the highest ideal sense made real,as the children of
God : in this the children of God are manifest and the children of the
devil. The manifestation is here the full and finished revelation
of their internal birth of God. He appeared o put away sin by the
sacrifice of Himself : &ferijoar, to abolish, a term which goes beyond
the sacrificial terminology of the Epistle, like that of the Baptist :
Behold the Lamb of God, which taketh away the sin of the world. Our
Lord gave Himself for us, that He might redeem us from all iniquily,
and purify unlo Himself a peculiar people, zealous of good works : here
is every term of sanctification applied to the design of Christ's
death as it regards those who, being capable of good works, must
of course be regarded as still living upon earth. Hence St. John
testifies that the blood of Jesus Christ His Son cleanseth from all sin :
both in the Levitical and in the moral sense, FROM ALL SIN, from
all that is called sin, whether it be its guilt before God or its
power in man. And St. Paul declares it to be the design of our
crucifixion with Christ, that is of our union by faith with Christ’s
death to sin, that the body of sin might be destroyed: that sin
actuating our mortal bodies, and making it its servant, might be
deprived of us as its slaves, the body of our service being abolished.
He that is dead is freed or justified from sin ; so the earthly instru-
ment of service is destroyed that we henceforth should not serve sin,
It is not merely that the_slavery of sin is ended; but the body
that serves is to be altogether abolished. There cannot be service
if there is nothing wherewith to serve. Therefore, finally, these
Apostles unite in exhorting Christians to regard themselves as
altogether delivered from the law of sin. St. John says: these
things write I unto you, that ye sin nof. St Paul, yet more compre-
hensively,reckon ye also yourselves [{o be] dead indeed unto sin : a moral
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imputation in ourselves answering to God's forensic imputation.

St. John evidently refers to God’s purpose that the cleansing

efficacy should deliver from sin ; and his qualification if any man 1 Jobn i
sin only puts the case as one not contemplated as of necessity but 1.
provided for us in mercy. St. Paul bids us make a generous use

of the doctrine of imputation; and rejoice in the consciousness

that we may be, and shall be, saved from all connection with evil.

These several passages in their combination establish generally

the whole doctrine of a purification provided for all sin.

2. More particularly, we have to do with Original Sin. This Destruc-
has two meanings here : it is the individual portion of the common 6‘:;‘ ::.l
heritage, and it is the common sin that infects the race of man  gin,
during the whole evolution of its history in time.

(1.) As to the latter, it is not to be doubted that original sin, Objective.
or sin as generic and belonging to the race in its federal constitu-
tion on earth, is not abolished till the time of which it is said,

Behold, I make all things new : as something of the penalty remains Rev. xxi.
antaken away, so also something of the peculiar concupiscence or .
liability to temptation or affinity with evil that besets man in

this world remains. The saint delivered from personal sin is still
connected with sin by his own past: the one forgiveness is
regarded as perpetually renewed until the final act of mercy. )
If we say that we have no sin, we deceive ourselves : we are numbered 1J0hni.8.
with the transgressors in one sense still, though not reckoned with

them in another. There is no man who must not join in the .
prayer : Forgive us our trespasses. Hence it is not usual to speak M;‘;“ i
of original sin, absolutely, as done away in Christ. The race has _ =~
its sin that doth so easily beset, its elmeplorarov duapriav; and we Helb. XL
must cease to belong to the lineage of Adam before our unsinning s .b‘
state becomes sinlessness. v

(2.) But original sin in its quality as the sin that dwelleth in the Rom. vii,
Me of the soul, as the principle in man that has actual affinity 20,2324
with transgression, as the source and law of sin which is in my
. members, as the animating soul of the body of this death, and, finally, Gal.v.18
as the flesh with the affections and lusts, is abolished by the SPIRIT OF
HOLINESS indwelling in the Christian, when His purifying grace
has its perfect work.

3. And certainly the scene of our Saviour's atoning sacrifice is On Earth.
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always sot forth as the scene of His redeeming power. Therv is

ii. only one redemption which is reserved for His second coming : fhe

redemption of our body. But there is no other. The argument is
complete in itself, and scarcely needs further corroboration. The
counteraction of sin must needs be entire and complete in man
and upon earth: the other world is the sphere of fruition and
judgment, There is no hint given in the Scriptural history of
redemption that the finished triumph of the Deliverer from sin is
never to be known in this world. But this leads us onward.

II. Full deliverance from sin is both required and promised as
the preparation for final admission to the presence of God.

1. We are exhorted to holiness, without which no man shall see the
Lord: with this declaration may be connected the command, re-
membering its solemn relation to the day of Him who judgeth
according to every man’s work, quoting from the Old Testament,
Be ye holy; for I am holy. But both warning and command had
been anticipated by the promise : Blessed are the pure in heart, for
they shall see God, a Benediction not reserved, any more than the
others which surround it, for the world to come.

2. Prayer—especially that of our Lord and His servant Paul—
is used as the vehicle of teaching this. Sanctify them through Thy
truth! . . . that they all may be one, as Thou Father art in Me, and
I in Thee, that they also may be one n Us. The unity in one mystical
body, and that one mystical body united to God in Christ as the
Persons of the Trinity are internally united, is simply and only
the perfection of Christian sanctification : in this world, for men
are thence to believe that Thou hast sent Me. Higher than this
language cannot go, but St. Paul's Prayers do not fall below it.
He has in every Epistle save one a petition for the entire sanc-
tification of those to whom he writes, and sometimes with an
express reference to the presentation of this-sanctity to Christ
at His coming. The first of them says: o the end He may
stablish your hearls unblameadle in holiness before God, even our
Father, at the coming of our Lord Jesus Christ with all His sainls.

" And this follows a prayer for their abundance of brotherly love

and universal charity. The prayers found in the Epistles to the
Ephesians and to the Colossians disdain or leave far beneath them
any interpretation lower than that of the attainment of perfect
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sanctity. Purification from all sin, entire consecration to God,
sud a state of holiness leaving no room for imperfection, are all
found in the central and supreme prayer of St. Paul : and 0 know
the love of Christ which passeth knowledge, that ye might be filled into
all the fulness of God. Its doxology makes this sure: Now unto
Him that is able to do exceeding abundanily above all that we ask or
think. It also shows why the doctrine is so much misapprehended :
neither the ASKING nor the THINKING of the Church—especially
the latter—has kept up to the high standard of Gospel privilege.

3. Scripture presents a sinless state as actually attained in this
life. Perfect love casteth out fear : mark 3 rehela dydmy, which is
certainly love in the human soul ; the casting out of fear, which
is the casting out of sin, the only cause of fear; and the whole
context, There is nothing plainer in the Bible than this its last
testimony concerning the privilege of Christian experience. I am
crucified with Christ : nevertheless I live ; yet not I, but Christ liveth
in me: here St. Paul with the profoundest humility declares at
least the possible suppression of the self of sin. Though in the
contest of a later chapter the flesh lusteth against the Spirit, and the
Spirit against the flesh, it is only that ye might not do the things that
ye would. 'The victory is complete in the final echo of the same
words : by Whom the world is crucified unto Me, and I unto the world.
The triple crucifixion, to the law, to sin itself, and to the world,
is unto death, perfect and absolute death.

IIL. No instrumentality in the impartation of this grace is ever
referred to but the Gospel and its agencies consciously received.

1. The discipline of affliction is among the instrumentalities
of grace, which transforms all the sorrows of the believer in
Christ into the fellowship of His sufferings, the being made conformable
unlo His death. But this is conscious discipline. Physical dying
is not 80 : that death is not the putting off of the old man or the
body of sin. The notion that we are not finally separated from
the evil adhering to our nature until we are separated from
the flesh is a subtile relic of Gunosticism. The only BoDY OF SIN
in Scripture is, first, the physical body as the instrument of the
sinning soul, and, secondly, the figurative old man regarded as
living simultaneously with the new, though only as a doomed and
superfluons offender. But it is the privilege of the believer to
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“cease from both before physical or natural dissolution. There is

no virus, no substance of evil, no added element infused by it,

* that requires the disintegration of death for its removal. Sin
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Eatire
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tion.

is in one sense only a negation: it is the disorder of the soul
which the restoration of the will to its unity with the Divine will
perfectly repairs. Nor is there any Scriptural trace of a Purga
torial purification after death. Even those who believe in such
an intermediate discipline, as necessary for the consummation of
the work only begun on earth, do not profess to think that it is
absolutely necessary in all cases.

2. The only outer court of preparation is the present life, The
Scripture speaks of no waterpols after the manner of the purifying of
the Jews set at the threshold of the eternal temple, of no final bap-
tism at the gate of heaven. We read everywhere, especially in the
Apocalypse, of the final gratification of all unsatisfied hope: save
that of deliverance from sin, which is never included. We hear
beforehand the rejoicings of ’aradise : thoy do not exult over this
evil as at length destroyed. Among the prophecies concerning
the final blessedness we find that there shall be no more curse—the
penalty of sin—but not that there shall be no more sin. Christ
will come at His final appearing without sin, unfo salvation : without
provision for its removal, for He hath already put away sin, by the
sacrifice of Humself, at His first appearing. As to His visible
Church His second coming will put away its indwelling evil by
casting out whatsoever offends. It will not be so as to His indi-
vidual saints : in each of them the indwelling sin must at that day
be searched for and not found.

ENTIRE CONSECRATION OR PERFECT LOVE.

The Spirit is imparted in His fulness for the entire
consecration of the soul to the Triune God: the love of
God, having its perfect work in us, is the instrument
of our deliverance from indwelling sin ; and the return of
our love made perfect also is the strength.of our obedience
unto entire holiness. This is abundantly attested as the
possible and attained experierce of Christians,
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L The commandment of the entire Scriptures, from beginning
to end, is that of perfect consecration to God ; and the spring and
energy of that consecration is love.

1. The love of God is the same in the Old Testament and in
the New. It is not a sentiment of the mind alone, nor an affec-
tion of the sensibility alone, nor an energy of the will alone ; but
it is the devotion of the man, in the integrity of all these, to God"
as the one Object and Rest and Centre and Life of the soul.
What doth the Lord thy God require of thee, but to fear the Lord thy
God, to walk in all His ways, and to love Him, and to serve the Lord
thy God with all thy heart and with all thy soul? Here perfect
love stands between perfect fear and perfect service as the bond
and complement of both. Our Lord has not even changed the
words, which He quotes; He has not said of this: & new com-
mandment I give unto you. 1t is the old commandment which ye had
Jfrom the beginning, the universal law of all intelligent creatures :
to make God their only Object, the Supreme End of their
existence ; the neighbour and all other things being objects of
love only in Him, hid with Christ in God. This commandment
is the measure of Evangelical privilege, which the believer has only
to accept, and wonder at, and believe, and attain.

2. Its perfection is simply its soleness and supremacy. It is
not in the measure of its intensity, which never ceases to increase
throughout eternity until it reaches the maximum, if such there
be, of creaturely strength ; but, in the quality of its unique and
sovereign ascendency, it has the crisis of perfection set before
it as attainable. In the interpretation of heaven that love is
perfect which carries with it the whole man and all that ke has
and is. Its perfection is negative, when no other object, that is
no creature, receives it apart from God or in comparison of Him ;
and it is positive when the utmost strecgth of the faculties, in the
measure and according to the degree of their possibility on earth,
is set on Him. Thus interpreted no law of the Bible is more
absolute than this of the perfect love of God. Thou shalt love the
Lord thy God with aR thy heart, and with all thy soul, and with all
thy strength, and with all thy mind. Omitting the last, with all thy
mind, this was the ancient law, concerning which the promise
was: The Lord thy God will circumcise thine heart, and the heart of
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thy seed, to love the Lord thy God. The quaternion of attributes—
or the heart as the one personality, to which the understanding
and affections and will belong—as our Lord has completed it,
leaves no room for imperfection. However far this may go
beyond our theories and our hopes and our attainments, it is
and must be the standard of privilege. - We are now concerned
only with the privileges of the covenant of redemption as adminis-
tered by the Holy Ghost.

II. The Spirit of God, as the Spirit of perfect consecration, is
poured out upon the Christian Church. And He discharges His
sanctifying office as an indwelling Spirit : able perfectly to fill the
soul with love, and to awaken a perfect love in return.

1. The last document of the New Testament gives clear expres-
sion to the former. We love [Him]because He first loved us. The
Divine love to man in redemption is revealed TO the soul for its
conversion ; and it is shed abroad IN the regenerate spirit as the
mightiest argument of its gratitude. /e have known and believed
the love that God hathin us: this revelation received by faith was
the secret of our return to God. But St. John again and again
speaks of this love as perfected in us: that is, as accomplishing its

. perfect triumph over the sin and selfishness of our nature, and

its separation from God, which is the secret of all sin and self.
In him verily is the love of God perfecled : this ensures its being
individual, and contains the very utmost for which we plead.
The love of God, as His mightiest instrument for the sanctification
of the spirit of man, is declared to have in him its perfect worl.
The Verily rebukes our unbelief and encourages our hope.

2. He also speaks most expressly of the return of love to God
in us as perfected. This expression occurs but once in the Scrip-
ture in so absolutely incontestable a form. Whereas in the
previous instances the Apostle meant that the love of God is
perfected in us, in the following words he can have no other
meaning than that, our own love is to be, and is—for these are the
same, in our argument—itself perfected, rereewpéy. It is of
course the same thing whether God’s love Is perfected or ours
made perfect in return ; but the combination gives much force to
the statement of privilege : Perfect love casteth out fear. He that
JSeareth is not made perfect in love. As St. John is the only writer
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who eays that God s love, so he is the only one who speaks of a
Christian’s perfect love. This solitary text, however, gives its
meaning to a multitude. It is the last testimony that glerifies all
that has gone before.

3. The Holy Ghost uses the love of God as His instrument in
effecting an entire consecration. This is that unction from the
Holy One which makes us all partakers of the Saviour’s conse-
cration, Who received the Spirit not by measure for us. As the
Supreme Christ was perfectly consecrated in the love of God and

man, so it is the privilege of every Christian, who is by his name-

an image of Christ, to be perfectly consecrated. And there is no
limitation of the Spirit’s office in the reproduction of the Christly
character in us. This was the lesson of that great and notable
day of the Lord, the Pentecost. On the morning of that day the
Spirit's elect symbol was fire. First He appeared as the Shekinah
glory, without a veil, diffused over the whole Church, and then
resting upon each. The 1igl.t which touched every forehead for
acceptance cntered as fire each heart, and liey were all filled with the
Holy Ghost : filled literally for the time being ; and, if we suppose
that indwelling permanent, we have our doctrine substantiated.
That in this there may be continuance we are taught by St. Paul :
be flled with the Spirit. Lastly, as a tongue, the symbol signified
the sanctification of the outward life of devotion to God and
service to man. Hence there is no limit to the Spirit's conse-
crating grace. I sanctify Myself that they also might be sanctified.
This is the Saviour’s example where it is perfectly imitable : the
methods of our sanctification, and its process in the destruction of
alien affections, find no pattern in Him; but the result shines
clearly in His example. Beholding as in a glass the glory of the
Lord, we are changed into the same image from glory to glory, even as
by the Spirit of the Lord. Wo receive unto perfection the glory
which we reflect.

ITL. All this may be said to be the high ideal of Christianity,
which has never been realised. But the tenour of the New
Testament forbids this method of interpretation in every form.
An unbroken, perfect, uninterrupted concentration of all the
faculties on God is possible in itself, and it is possible on
earth.
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1. The honour of the Spirit's office requires this. His dispen-
sation is for man in this world ; when Christ returns it ceases;
and if His perfect work is accomplished it is in the present life.
‘We hear of no operation of His grace save in this world. And
the things concerning Him also HAVE AN END. He administers to
perfection a perfect atonement. On this argument may rest with
all its weight the doctrine of the entire destruction of sin from
human nature and the full operation of Divine love in the heart.
This also is our warrant for introducing the subject in this place.
The entire sanctification of believers is deeply connected with
Ethics ; but it is still more inseparably bound up with the Spirit's
Administration : like righteousness and sonship, a gift of grace.

2. The prayers of St. Paul invariably supplicate for Christians
in the present state the most abundant outpouring of the love
that consecrates. In this they only echo the Lord’s own prayer
for His people. But they are peculiar, and stand alone in Serip-
ture, as a series of intercessory supplications which set no limits
to the Christian privilege. They have been considered in this
light already. It is sufficient now to point to the Ephesian
Prayer, for instance, containing every element of our doctrine.
The Spirit’s strength poured info the inner man must needs give
victory over all sin and be the energy of an entire consecration,
and infuse the power of a perfect holiness. The petition that
Christ may dwell in your hearts by faith, and that the soul, rooted
and grounded in love, may be able to comprehend with all sainis
what is the breadth and length and depth and height and to know
the love of Christ which passeth knowledge, can have no lower aim.
And to be filled inlo all the fulness of God is perfect holiness.
The only question is whether the Apostle prays as for an attain-
able blessing : a question that ought not to be asked.

3. The nature of man confirms this, and illustrates its possi-
bility. The constitution of the human mind is made for unity,
and unity is perfection. But that unity is love: that is, the
supreme aim or pursait of the will is the love which is tke bond of
perfectness. 'When the faculties of the soul are withdrawn from
every other distracting object, and shut up in their concentrated
force to one, there remains nothing beyond. For that the
Psalmist prayed : Unile my heart to fear Thy name! where unity
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in fear is unity in love ; for its Object is the Only Being : Thou art
God alone! The oNLY God feared and loved ALONE !

4. The example of our Lord is so presented as to assure us of
the possibility of a perfect love to God and man. In the exercise
of that twofold love—one in Him as in no other—He accomplished
our redemption. And of this He said : I have given you an exampls
shat ye should do as I have done to you. The only time our love is
spoken of as literally perfect, it is connected with this Supreme
Pattern : because as He 13, so are we in this world.

5. The aspiration of the renewed soul is confirmatory ovidence.
The argument from aspiration generally is one of the strongest
that can be used to move a reasonable mind ; it is valid in many
departments of theology. In this case it is especially strong. As
newborn babes desire the sincere milk of the Word, so they desire to
love God supremely. No spirit touched with the love of God is
content with any hope lower than a perfect love; nor ean we
believe that the Spirit kindles this fervour in vain. He will
satisfy its desire; and that not in the future world but in this,
Many of those who most unlovingly oppose this teaching have in
their hearts the secret rebuke of their opposition.

6. The honour put upon faith is such as to warrant the utmost
expectation and sanction the highest doctrine. Thrice did our
Lord speak of its unlimited power as a principle living and being
developed from within like the life of the mustard-seed. As to
the uprooting of sin He told His wondering disciples, who prayed
for increase of faith, that they might not only overcome un-
charitableness, but have its principle extirpated : Ye might say
unto this sycamine tree, Be thou plucked up by the root, and be thon
planted in the sea; it should obey you! As to the performance of
supernatural duty, represented by the casting out devils, He said
on another occasion : Ye shall say unto this mountain, Remove hence
to yonder place ; and it shall remove ; and nothing shall be impossible
unio you. Both are united in the last instance, and something is
added : Perily I say unio you, If ye have faith, and doubt not, ye shall
not only do this which is done to the fig tree, but also if ye shall say
unto this mouniain, Be thou removed, and be thou cast inlo the sea ; &
shall be done. And all things, whatsoever ye shall ask in prayer,
believing, ye shall receive.
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