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Exposition of the Correct Faith

1. The author of t

he work has already defended the truth in many ways,
he explains what should be thought of it.

4201, Auctor operis jam veritatem pluribus de- A 1. 'Tx
fendit : munc quid de illa sentiendum exponit. —
Cum satis multis Judzorum et Gracorum persecuti
fuerimus confutationem, rursus sequitar, ut sanam
fidei exponamus rationem. Oportet enim , ut post
veritatis demonstrationem, quomodo et de illa sen-
tiendum sit, progredientes pernoscamus. Non enim
simplex Patris et Filii glorificatio salutem nobis
conciliat, sed recta Trinitatis confessio bonorum,
que piis reposita sunt, possessionem largitur ; si-
quidem etiam heterodoxos audiat quis Patrem et
Filium celebrantes, sed non secundum rectam no-
tionem cultum adhibentes. Quapropler necessaria
nobis fuit suscepta in hoe scripto expositio, quie

legentes in_ sinceram veritatis coguitionem  in-
duceret.
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1. Having sufficiently addressed the refutation against
Jews and Greeks, we now proceed to set forth the
sound doctrine of faith. For it was necessary, after the
demonstration of truth, to know how one ought to
think about it.

For it is not simply the doxology to the Father and the
Son that brings us salvation, but the sound confession
of the Trinity that bestows the enjoyment of the goods
reserved for the devout.

For one might hear even those with different beliefs
praising the Father and the Son, but not offering
worship in the right understanding.

Therefore, it was necessary for us to have this
exposition of the matter, leading those who encounter
it to a pure understanding of the truth.

2. Nothing from the beginning outside of God.

2. Nikil ab initio extra Dewm. — Unum igitur
Deum colere et divine Scripture nos docent et
Patrum institutiones. Unam enim omnium oportet
esse principem causam , ne quid extrinsecus acei-
dens rebus conditis pernic'em ferat. Si quid enim
ab initio extra Deum fuisset , illud omnino necesse
esset vel Deum confiteri, vel aliam virtutem, quie-
cunque illa sit. Sed si quis illud Deum appellet,
delcbit divinas voces qua manifeste clamant : Ego
sum Dews primus, et ego postea, et preeter me non est
Deus*. Sin autem Deum non appellet, angelos pro-
fecto sut virtutes dicet. Sed et sic divinas abolebit
Scripturas, que hos quoque a Deo facios dicunt.
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Laudate eun, omnes angeli ejus; laudate ewm, omnes
virtutes ejus®. EL paulo post : Quoniam ipse dixit ot
facta sunt, ipse mandarit, et ereata sunt®. Wlud igi-
tur certum et exploratum sit , nilil ab initio simul
cum Deo universorum exstitisse, quandoquidem
omnia ab eo luisse producta demonstratum est.
Unus igitur revera est universorum Deus , qui in
Patre et Filio et Spiritu sancto coguoscitur. Nam

cum ex propria essentia Pater Filium genu
, exeadem Spiritum produxerit, jure micrito Lnius
et ejusdem participibus essentia una et eadem di-

vinitas tribuatur.
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2. Thus, both the divine scriptures teach us to worship
one God, and the teachings of the fathers instruct us.

For there must be one who is the ultimate cause of all,
so that nothing external might harm what comes to be.

For if something was originally outside of God, it would
necessarily be either another god or another power.

But if one were to say it is another god, they would
contradict the divine voices loudly proclaiming, "l am
the first God and | am the last, and besides me there is
no god."

If not a god, then they would surely say angels or
powers. But even then, they would deny the scriptures
which say these too were created by God.

For it says, "Praise God from the heavens, praise Him in
the heights, praise Him, all His angels, praise Him, all
His powers." And it follows, "For He spoke, and they
were made; He commanded, and they were created.”
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Therefore, it is agreed that nothing originally coexists
with God, since everything has been shown to proceed
from Him.

Thus, there is one God of all in truth, known in the
Father, the Son, and the Holy Spirit.

For the Father begot the Son from His own essence,
and from the same essence brought forth the Spirit,
and thus they partake in the same and one essence
and are deemed worthy of the same and one divinity.

3. Ungenerate, begotten,Proceeding, designate the hypostases; Deity the essence.
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How then, one might ask, if the one who begets differs
from the one begotten and the one proceeding from
the one from whom he proceeds (for the Father is
unbegotten, from whom both the Son is begotten and
the Spirit has proceeded), is the Son and the Spirit the
same [thing?] as the Father?

Because the terms 'unbegotten’, 'begotten’, and
'proceeding' are not names of essence, but rather
modes of existence; and these modes of existence are
characterized by these names.

However, the declaration of essence is signified by the
name 'God', so that the difference between the Father
and the Son and the Spirit is according to the mode of
existence, but the sameness is according to the reason
of essence.

For while one exists unbegottenly, another begettingly,
and another proceedingly, the nature of their
difference is observed; but where their essence is
signified by the name 'God', it is also indicated by the
common name of divinity.

What | say might become clearer thus: He who
considers the existence of Adam, how he came into
being, will find that he is not begotten, for he was not
from another human, but formed by the divine hand.

Yet, this formation indicates the mode of existence, for
it signifies how he came to be. Similarly, again, the
mode of existence characterizes the formation; for it
similarly shows that he came into existence by being
formed.

But if you seek his essence, by which he is joined in
communion with those from him, you will find that the
underlying substance is 'human'.
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veris. Proinde ingenilum ipsum, et exsistentin
modus , alierum allerius invicem est nota : essen-
tiam autem, Dei appellatio designat. Quemadmodum
enim Adam, esti non genitus, iis tamen, qui ex
ipso geuiti sunt, per essentiz identitatem commu-
‘mnione conjungitur  sic nulla ratio communem Parri
cum Filio et Spirita essentiam divellere ob inge-
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tant modum,
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Just as the formation indicates the mode of existence,
and the mode of existence characterizes the
formation, and the reason of essence shows the
underlying substance to be human, so too will we find
with God the Father.

If you seek His mode of existence, seeing Him begotten
from nothing, you will call Him unbegotten; if you
consider the name 'unbegotten', you will find it
interpreting the mode of existence.

But if you wish to know His essence itself, by which He
is joined in communion with the Son and the Spirit,
you will declare it by the name 'God'.

So, 'unbegotten' and the mode of existence are each
indicative of the other, but 'God' is indicative of the
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essence.

For just as Adam, although not having undergone
birth, is connected in communion with those born
from him through the sameness of essence, so no
argument can separate the common essence of the
Father with the Son and the Spirit because of the
unbegotten nature.

Thus, 'unbegotten’, 'begotten’, and 'proceeding' are
not indicative of essence but signify the persons; for
they are sufficient to distinguish the persons and
specifically show the distinct hypostasis of the Father,
the Son, and the Holy Spirit.

For just as the term 'unbegotten' immediately
distinguishes the hypostasis of the Father like some
kind of seal, and again, hearing the name 'begotten’ as
a sign, we understand the concept of the Son, so also
through the significance of 'proceeding' we are taught
the particular person of the Spirit.

These points suffice to demonstrate that 'unbegotten’,
'begotten’, and 'proceeding' do not denote essence
itself but are distinctive of the hypostases, while also
signifying the mode of existence.

4. The essence is one bec

use the Son and the Spirit are not counted with created things.

5429 §. Essentiauna, quia Filius et Spiritus mun-
quam cun rebus creatis recensentur. —Reliquum vero
est, d i ostender sit
Patris et Filii et Spiritus sanct
muni consuetudine ejusd
gignentibus ea que gig . Sed polius sermo-
mem pavlo altivs exordiamur, ne qua in medivm
incidens quasstio perpeluitatem orationis interpellet.
Ac primim res ipsas qua exstant, dividamus ; re-
periemus namque omnia in ea que creata sunt, vel
increata dividi. Quidquid enim in rebus exstat, aut
creata est natura aut increata. Ac inereata quidem,
dominatrix est, el necessilate omni libera; creata
autem, servituli obnoxia, et legibus berilibus obse-
quens. Et illa quidem, pro polesiale sua, qua vult,
et facit el potest; be vero ministerivm duntaxat a
Deo ipso acceplum et obire polest et obit. Parti. v
tione ita instit

ferens, consid

bendum doceant Filium et Spiritum sanctum. Ne-
que enim apud Ecclesiz alumnos ad humanas
ratiocinationes res divine dirigende, sed ita expo-
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It remains then to show how the essence of the Father,
the Son, and the Holy Spirit is one.

We see, therefore, in common usage, that things
generated share the same essence with those
generating them. But let us start from the beginning so
that no question interrupting the continuity of our
argument might arise.

And first, let us divide the existing things. For we will
find all things divided into created and uncreated; for
whatever exists among beings, it is either uncreated
nature or created.

But the uncreated is sovereign and free from all
necessity, while the created is servile and subject to
sovereign laws; and the former does and can do
whatever it wishes by its own authority, while the
latter can only perform and fulfill the service it has
received from divinity.

Given this division, we must carefully examine the
divine pronouncements to see to which category they
teach us to assign the Son and the Spirit; for in
teaching the children of the church, we should not
direct divine matters by human reasoning, but base
our exposition on the intent of the teaching of the
Spirit of the words.
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And let David be our first teacher. For he, having
composed a hymn [Psalm 148] for God from the
entirety of creation, then covering everything in
heaven and listing all the powers therein, as well as
describing the earth and all within it, does not include
the Son and the Spirit in this doxology, clearly
indicating they are joined to the divine nature;

for if he knew them to be of the created essence, he
would not have left them unnamed, especially since

they would be the first and foremost of all powers to
be remembered.

Similarly, the blessed Paul, possessed by divine fire and
showing the fervor of his love for God and testifying to
the certainty of his affection, says:

"For | am convinced that neither life nor the world nor
death, neither angels nor powers nor rulers, neither
things present nor things to come, nor height nor
depth, nor any other created thing will be able to
separate us from the love of God that is in Christ Jesus
our Lord.”

For in the same way, he, having enumerated both the
world and life and death, and angels and powers and
rulers, and things present and things to come, and
height and depth—since he found nothing remaining
in the created nature—still, being driven by the
impulse to proclaim and bear witness, added
something extraordinary and completed his statement
by introducing 'another created thing.”

Therefore, by the excessiveness of what was said, did
he not demonstrate his unwavering desire for God? If
he had known the Son and the Spirit to be part of the
created essence, would he not have included them in
his account along with the others?

But it must be understood from these and similar
statements that the Son and the Spirit are not joined
to the created nature. It would also be possible to cite
many other such testimonies in abundance, but since
this discourse is addressed to the sons of the church,
and our aim is to speak concisely, | consider what has
been said to be sufficient."

5. Three persons

are counted in baptism and the sanctification of souls.
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It would remain, then, to demonstrate that the Son
and the Spirit are ordered with the divine nature. And
first, | will mention the most crucial things to recall.

Our Lord Jesus Christ, after his resurrection from the
dead, when he was about to ascend into the heavens,
instructed the apostles regarding the discipleship of
the nations and the teaching of baptism: 'Go, make
disciples of all nations, baptizing them in the name of
the Father and of the Son and of the Holy Spirit."
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And the blessed Paul, writing to the Corinthians at the
end of his letter, as if placing a seal on his teaching,
adds:

'The grace of our Lord Jesus Christ and the love of God
and Father and the fellowship of the Holy Spirit be
with you all.'

And again, to the Ephesians, he says:

'With him [Jesus Christ] as the cornerstone, in whom
the whole building, being fitted together, grows into a
holy temple in the Lord, in whom you also are being
built together into a dwelling place of God in the
Spirit.'

Do you see how, in teaching about the building in
Christ—through which we become a temple of the
Lord, according to the saying, 'l will dwell in them and
walk among them, and | will be their God'—he
introduces to us the three persons together?

For Christ and God and the Spirit, the one divinity,
dwell in us by their activity, in those deemed worthy of
grace, guided by such teaching.

And this is clear from what he says elsewhere:

'For this reason | bend my knees before the Father of
our Lord Jesus Christ, from whom every family in
heaven and on earth is named, that he may grant you,
according to the riches of his glory, to be strengthened
with power through his Spirit in the inner man, so that
Christ may dwell in you.'
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iri 1
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See, once again, in mentioning the divine indwelling,
he is shown to include the Father, the Son, and the
Holy Spirit together.

And everywhere in his teaching, he appears to
coordinate the three persons.

For in writing to the Corinthians in his second letter, he
says: *'Now the one who establishes us with you in
Christ and has anointed us is God, who has also sealed
us, and given us the pledge of the Spirit in our hearts'—
clearly here too uniting in his teaching the Father (and
God), Christ the Son, and the Holy Spirit.

And again, to the Galatians: 'And because you are sons,
God sent the Spirit of his Son into your hearts, crying,
"Abba, Father"'—likewise handing down to us the
concept of the Father, the Son, and the Spirit together.

2 EXPOSITIO RECTA CONFESSIONIS. 1218
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And observe how he sets forth the marks of their
utmost unity. For he did not simply say, 'God sent the
Spirit," but 'the Spirit of his Son," now linking it to the
Son, and now attributing it to the Father, as he says:
'But you did not receive the spirit of the world, but the
Spirit that is from God and Father.™

"And again, calling it the Spirit of his Son, the Spirit of
truth—since he himself is the truth—and also teaching
that it is of the Father, 'for it proceeds from the Father.'
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And through all these things, the divine Scripture
simply confirms for us this understanding, so that you
may hold an inseparable concept of the Father, the
Son, and the Holy Spirit.

6. Not even in creation is the operation of the Son and the Spiri

t separated from the Father.
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Moreover, the divine oracle has not taught us that the
activity of the Son and the Spirit in the creation of all
things is separated from the Father.

And let David become your teacher in this, speaking as
follows: 'And you, Lord, in the beginning laid the
foundations of the earth, and the heavens are the
works of your hands'—including, through the meaning
of 'Lord,' both the Son and the Spirit, yet not omitting,
for the sake of the ignorant, to use a distinction of
persons, as he says:

'By the word of the Lord the heavens were made firm,
and by the breath of his mouth all their power.”

But we have not learned from divine Scripture that the
Son and the Spirit are diminished in relation to the
Father’s authority. And how so? Listen to the text: ‘Our
God,’ it says, ‘in heaven and on earth, has done
whatever he willed.

This David says concerning the Father. The Son
demonstrates this same authority over the leper: ‘7 will
it he says, ‘be cleansed!”

And the blessed Paul, bearing witness to this same
authority in the Holy Spirit, writes as follows: ‘All these
things are worked by the one and the same Spirit,
distributing to each one individually as he wills.”"

If, therefore, in the discipleship of the world, in the
teaching of baptism, and furthermore in the account of
creation and the power of authority, the one name of
the Father, the Son, and the Holy Spirit is handed down
to us together, what argument could deprive the Son
and the Spirit of belonging to the divine and blessed
essence?

7. ldentity of essence results from the reason of order.

7. Identitas essentice ez ordinis ratione consequi-
Nee quisquam in nos quasi alia pol-
, alia exsequawur, q tatem essentiz
demonstrare aggressi, testimoniis probawus Filium
tum sanctun com Patre numerars. Nilil
n aliud ejusdem ordinis ratio demonstrat, wisi
Pairs e Fili t Spirtus sanct identitaem esscn-
nstitutam divisio-
nem resumens accurate consideret. Iii enim repe-
et essentie rationem in conjunctionis ordine ade
Supra igitur ed que sunt, in duo divisi-
creatam naturam; ac increate

12, “Joan. xiv, 15, 18.

Kai pn g AtV évokfeley, wg GAAa puév UTtooxo-
uévolg, GAa 6¢ die€ehBoiiowy, ilnep, o T
oUoiag talTtov énayyelhdpevol Seiely, OTL
GUVTETOKTOL T TATPL 6 LLOG Kal TO mvedpa Tag
niiotelg mopeoyopeba.

And let no one object to us, claiming that we promised
one thing but expounded another—if, having promised
to show the identity of essence, that the Son and the
Spirit are united with the Father, we have provided the
proofs.

N el 1, 6.l xaai, 6. HPal. o, 3. e 00 yap &ANo T TG ouVTAewS 6 Adyog For the discourse on their coordination demonstrates
napiotnov GAN’ f| atpog Kat uiod kal ayiou nothing other than the identity of essence of the
TVEVLATOG TO TG 0UoLAG TAUTOV, Kal LoL THV Father, the Son, and the Holy Spirit. Let the objector
Slaipeotv avalaBwyv 6 avtiléywv 8L akpLBeiag take up the distinction and examine it carefully; for he
oKomeitw- eUproeL yap £kel tiig oUoiag tov Aoyov | will find that the account of essence is fulfilled in the
€v T} TageL Tfig ouvadeiog MAnpouevov. order of their unity.
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‘minatrix sit et ab omni 425 necessitate libera, ac
preterea pro sua potestate quidquid vult faciat et
Ppossit, create vero, quod ex adverso servilis sit, et
legibus herilibus obsequens, ac ministerium dun-
taxat a Deo acceptum et obire possit et obeat. Cum
ita sit insiituta divisio, ac deitatem inter et rem
creatam nihil mediom esse confirmet ; quidquid a
ereata natura alienum est, a divina videlicet alie-
num nonest. Si igitur pluribus demonstratum a
nobis est a condita natura distare Filium et Spiri-
e, si quidem cum mulla re creata numerantur,
sed cum Patre ubique conjunguntur : quomodo non
extrema amentie fuerit, increat illos natur esse
non existimare? Ex duobus enim allerum necessa- vt - 81 vip
Tio excidet. Necesse est enim vel create illos na- B xniazig abed eoevivea (64), tig dxslovon by

why Suaxoviay, fv =apk Tig Oe
xal Bovapévny, xal mhnpolaay.
tgotang, xal Oebenzos (59) xal
= pdoov Bebaiosorg, 7y 3 ig xelowx
= Belg 0b mapfihaxsas Snhovére. Ei zoive
Vo map' hpiov Eelxvato, T Wby xtloaws b
<wv (60) 6 Yixg xal > Tlvedua, imel priod
aumpiunveas (61), =5 8 Haspl zavs

uxzar, wi o wig baydeng dvolag (63)

"AvwBev toivuv AUV gig SUo ta bvta Sifipnto, €ig
Te AKTLOTOV Kal KTLOTAV GUCLY- KAl TG pHEV
Aktiotou Tekunpla map’ ARGV WHOAGYNTO,
SE0TOTIKAY Te aUTAV lvat Kal Tdong avaykng
€NeuBépay, £tLTe kat é€ouaiav & av BouAntal Kol
noloUoav kat Suvapévny, Tig 6& KTLoTHG,
S0oUALKAV Te £€ AVTIBETOU Kal VOpOLG SE0TIOTIKOLG
£MOpEVNY, ETLTE TNV Slakoviav fv mapd TG

From the beginning, then, reality was divided for us
into two: uncreated nature and created nature. And
we acknowledged the characteristics of the
uncreated—that it is sovereign, free from all necessity,
and, by its authority, both capable of and
accomplishing whatever it wills—while, in contrast, the
created nature is servile, subject to sovereign laws, and
capable only of fulfilling the service it has received




BeotnTog eAndev povnv kat Suvapévny kat
mAnpoUoav.

OUtw Tiig SLapéoewg €xoliong, BedTnTog KAl
KkTioewg undév elvat pécov PeBatoviong, mav O Trig
Ktioewg maphMaktat tfj Osia o0 maprAhaktot
SnhovortL.

El toivuv 81a mAelovwy map’ U@V E8eikvuTo Tig
UEV KTioewg SLOANATTWY O LiOC Kal TO Tvelua,
€mel undevi ktot® ouvnpiBunvra, T® 8¢ matpl
navtaxod ouvéleuktal, TiG oU TG €0XATNG
Avoloag £0Tiv T A Tfig dktioTou ovoiag auTd vo-
Uilew;
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KTLOTAG Avaykaiwg xwpilew, f tfig dktiotou
Snholvrta Tfig KTLOTHG Avaykaiwg xwpilew.

AN\ Kal TG KTLOTAG €davn kexwplopéva Kal Tf
aktiotw ouvelguypéva: péoov 6 TouTwyv
WpoAoynon undév.

Aeutopevov av €in o KoWwVelv aUTA Tfig ovolag
@ kol avtoxol cuvelebyBnoav. El ydp, Smep
elpntatl (kaAov yap avohaBeiv mpog évieAeotépav
AnodelfLy), Emi Te Tfig v XpLot® tol kOopoU
padnteiag, émi te tfig S1daxiig Tol Bamntiopatog,
£TL UV Kol €mi Tfig Bsiag Sibaokahiog kal Tfig Tol
TavToGg Snutoupyiag, ou pAv GAAA kal €Mt Tfg kT’
€¢ouciav alBevtiag, mapamAnola Kai taltd mept
natpodg Kat uiod kat ayiou mvelpaTog
napadédotal, Tig oUtw okatog wg Stapdlopntelv
TEepL TG kAT’ ovoiav AAAAAWY Kowwviag;

from the divinity."

With this distinction established, and since it is
confirmed that there is nothing between divinity and
creation, it is evident that everything which differs
from creation does not differ from the divine.

If, therefore, it has been shown by us through many
proofs that the Son and the Spirit differ from
creation—since they are not numbered among any
created thing—and are everywhere united with the
Father, how is it not the height of folly to suppose that
they are not of the uncreated essence?

For of the two possibilities, one must necessarily fall
away: it is necessary either to demonstrate that they
belong to the created and thus separate them from
the uncreated, or to show that they belong to the
uncreated and thus necessarily distinguish them from
the created.

But they have been shown to be distinct from the
created and united with the uncreated, and it has been
agreed that there is nothing between these.

It would remain, then, that they share in the essence
with that to which they are everywhere united. For, as
has been said (and it is good to revisit this for a more
complete demonstration), in the discipleship of the
world in Christ, in the teaching of baptism, and
furthermore in the divine instruction and the creation
of all things, not to mention in the authority of power,
similar and identical things are handed down
concerning the Father, the Son, and the Holy Spirit.
Who, then, is so obtuse as to dispute their communion
in essence with one another?"

Fio excidet. Necesse est_enim vel creat illos na- D
tera esse ostendentem, a increata secernere; vel
increatam illis naturam inesse demonstrantem,

sumus. Superestergo ut
sin, cul semper adjunguntor. Nam i, ut dictom
r enim pretium repetere ad uberiorem de-
), in mundi institutone & Cbristo
docirina sancti bapis
a doctrina et univers
nig e potesati auctorlaie
eadem de Patre et Filo et Spiri sancto wadita
aunt quis adeo Levus ut conmunem lorum essen-
tiam i dubium revocek? Unum igitur Deum con-
in Paire et Filio e Spiritu sancto
Pater i Filius et Spir-

inteligamos, enis
intelligitur, et Trinitas in unitate agnoscitur.

g pespliea,
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10 kat’ oUoiav Kowov TV UNTooTAcEWY voolvTag.
Movag yap €v TpLdsi voettal, kot tpLdg €v povast
yvwpiletat.

Therefore, it is fitting to confess one God, recognized in
the Father, the Son, and the Holy Spirit—whereby as
Father, Son, and Holy Spirit, we recognize the
subsistences (hypostases) of the one divinity, and
whereby as God, we understand the common essence
of these subsistences. For a Unity is conceived in a
Trinity, and a Trinity is recognized in a Unity.

8. It is the utmost rashness to examine this

mystery.

8. Temeritas summa est hoc mysterium scrulari.—
Atque id equidem quodammodo neque ex aliis
quarere velim, nec mibi ipse persuadere possim,
ut de_rebus arcanis lingua lutea et carne sordida
eloqui audeam. Etsi enim mens pura nobis insita est,

8. Kal mig <03, Buepurdv obs' 0oy (67)
v, o0s" abebs tpavsdy uvalym
dyous Phisaay

h cuiir sapx Bapit-

Kai nt@g tolto, Stepwtdv olte GAAov Bouhoiuny,
oUte alTOg épautov Suvaipny neiBewv Tolg mept

And how this is so, | would neither wish to ask another
nor be able to convince myself to dare to explain the

G, e, s00 orn pragravaa, daram ma. e, e sy g (09 o ek 353 TV droppritwv Adyous ylwaoon minAivy kal ineffable mysteries with a tongue of clay and a defiled
oapKiw PUTTOVTL KATOTOAUEV. body.
Ei yap kal volig iV kaBapodg évisputat, SU o0 For even if a pure mind resides within us, through
TQV UTEP AREC TIOANGKLG TG AOYW which we often grasp by reason things beyond us, yet,
nieptdpattopeda, G ye Tf) oulUyw oapki weighed down by the conjoined flesh, it falters in
Bapuvdpevog dtovel thv evapyi TV pHedvwv achieving a clear apprehension of greater things, since
KatdAny, éneinep Bpibel 10 ye®deg okivog the earthy vessel burdens the mind with many cares.
voUv moAudpodvtida.
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Inger- drelmep Bplfet b ysides oxives vodv oku- A jorum rerum perceptionem non sustinet : siquidem

sirba. O0Be, oy &Y Tpbmy &0phmoLs olat Suva-
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S yopmyhy, pepuchy Thy yvda by bavsip mpoa-
pzmpivins xal Myoveog® "Apte yrGonw dx b~
fovge eéee 0k dxipricopar xadig xal éxeyri-
chr xal mihev- B pépove porioxopsr, xal e

deprimit terrenum tabernaculum mentem multa cu-
rantem. Nullo igitur modo, cum homines simus,

v primam illam et beatam essentiam apprehendere

possumus. Sed quid dico divinam essentiam! imo

ne illa quidem, que circa eam mystice peraguntur.

Nihil enim rerum divinarum he
ut quidam ex Gracorum sapientibus dixit, cujus
dictum, ut verum, suscipio. 46 Nam cum audio
Paulum, vas illud electionis, qui tertium coelum
transcendit, qui verba arcana audivit, que non li-
cet humanis linguis eloqui, qui habuit in semetipso
loquentem eum a quo verba suppeditantur ; cum
illum, inquam, audio testificantem se ex parte co-
gnoscere, ac dicentem : Nunc cognosco ex parte,

uibus apertum,

€§eaBa Tiig MpwTnG ékelvng Kal pakapiog
oUoliag.

Kai ti Aéyw tfig Belag ovoiag! AAN o08E Thv mepl
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Thus, in no way is it possible for us, as humans, to
attain to that first and blessed essence.

And why do | speak of the divine essence? Not even
the mysteries performed around it can be fully
grasped. For, as a certain wise man among the Greeks
said, ‘Nothing divine is clear to humans,” and | accept

this statement as true.




“Otav yap dkovow tod NavAou, Tol okeloUG THig
£kAoyfic, Tol tpitov oUpavov EuBepnkotog, Tol
PNUATWY APPNTWY AKNKOOTOG G pur) BEULG
yYAwooaig avBpwrnivalg EkAaAelv, To0 Aaholvta v
£0UTQ £XOVTOC TOV TV AOYWV XOPNYOV, UEPLKAV
(D) év €aut® TV yvdow mpoopaptupoivtog kat
Aéyovtog:
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For when | hear Paul, the chosen vessel, who ascended
to the third heaven, who heard ineffable words that it
is not lawful for human tongues to utter, who had
within himself the supplier of those words speaking,
testifying that his knowledge is partial and saying:

‘Now | know in part, but then I shall know fully, just as |
have been fully known,” and again,

e dicentem : Nune cognosco e parte,
cognoscam quemadmodum et cognitus
parle cognoscimus et ex parte
omodo perfectam divinarumi re-
m bis qui homines sunt, inesse cre-
qui ad mensuram Pauli per-
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€nim per speculum et in nigmate obscurum  signi-
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+ sibi arroget? Nos igitur cum arcana inenarrabilia
id Davidis Deo universorum cla-
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‘We know in part and we prophesy in part’—" "—how
could | believe that perfect knowledge of divine things
is possible for humans?

For even to those who have reached the stature of
Paul, only a faint and partial understanding has been
granted (for seeing ‘through a mirror’ and ‘in a riddle’
suggests this faintness)." Who is so daring as to border
on madness that he would claim perfect knowledge of
divine things for himself?

Indeed, we too, knowing the inexpressible nature of
these mysteries, echo David’s words to the God of all:
‘Your knowledge has been made wonderful to me; it is
strengthened beyond me; | cannot attain to it.”

But to say these things is holy, and to think them is
even holier; for it belongs to a pious and prudent man
to yield to divine matters.

The Son is Light Generated from Light

d pietatis cultum digne Deo intelliguntur (ne-

5 que enim quia Deus comprehiendi ommino non po-

- test, idcirco nibil prorsus de llo inquirere convenit,

sed in desidia tempus vite consumere, Quin potiug
enti

utnobis quidem accurae persuasu
comprehendi non posse; quantu
4 nosmetipsos cum eo per contemplationem conjun-
. gamus); sic igitur intelligimus Filium ex Patre ge-
nitum esse, ut lumen ex lumine refulgens. Satis
< idonea imago ut et comteritatem et identitatem
essentize, €8 perpessionis cxpertem generationem
v D eonstituat. Nam si emissus est splendor, citra tem-
Eidt pus simul exstilit cum eo qui splendorem emisit.
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Thus, as much of the divine as allows for secure
investigation, and as much as we conceive in a manner
worthy of God for pious worship, we pursue.

For it is not the case that, because the divine is entirely
incomprehensible, we should therefore altogether
refrain from seeking it and waste our lives in idleness.

Rather, according to the measure of knowledge
apportioned to each by the Lord, we should diligently
pursue our inquiry—convinced that it is
incomprehensible with regard to exactness, yet joining
ourselves to it through contemplation as far as we are
able.

Thus, we understand the Son to have been begotten
from the Father, as light shining forth from light. This
image is sufficient to convey the co-eternality, the
identity of essence, and the impassibility of the
begetting.

For if it shone forth, it coexisted timelessly with that
from which it shone. For by what interval of time could
the shining of light be separated? And if light from
light, it would indicate identity with that from which it
was begotten.

And if, again, that which was begotten is light, then the
begetting would be impassible. For the shining forth of
light does not occur by division, flow, or separation,
but it proceeds impassibly from its very essence.
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Quo enim temporis intervallo splendor lucis inter- A wiley gins
rumpatur? Quod si lumen de lumine, identitas es-  €f
senti declaratur cum eo, a quo et genitus est.
Rursus autem, si cnitum, perpessionis
expers erit gen enim sectionem aut =
Aurum aut inte; splendor admit

Patre,
o differt. e
rationem refulsit, hic autem, lumen
pe de lumine prodiit, non tamen per
generationem, sed procedendo. la coxternus Patri,
ita secundum essentiam idem, ita sine perpessione
inde progressus est. Sic in Trinitate unitatem intel- ‘Exodnat
ligimus et in unitate Trinitatem agnoscimus. Hee
cum perceperimus atque hane scientie mensuram
2 427 Domino acceperimus , filiis Ecclesia expo-
ninus quod comprebendimus, eosque hortamur ut
ia sentiant, donec perfectiorem scientix splendo-
rem accipiant ; siquidem iis, que a nobis exposita
sunt, diligenter atendere, ad prudentiom conse-
quendam conducit. Nibil enim lepidum, nihil quod
exaggerationem aut jactanti speciem habeat, ani-
mo concepimus ; sed potins quidquid pium et di-
vine scientix congruum pro viribus ecolligentes,
unius divinitatis in tribus perfectis hypostasibus
cognitionem exposuimus. Sic igitur el de beata ac
divina Trinitate sentientes, ad eam qua nobis ex Verbi Incarnatione obvenit, gratiam oratione ace
damus. Nam inenarrabilis eliam est Incarnationis ratio. Eadem autem ac supra ratione id quoge
examinandum nobis est.
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We hold the same understanding concerning the Holy
Spirit: just as the Son is from the Father, so too is the
Spirit—except that it differs in the mode of existence.

For the Son, as light from light, shone forth by being
begotten, while the Spirit, also light from light, did not
proceed by being begotten but by proceeding.

Thus, it is co-eternal with the Father, thus it shares the
same essence, thus it proceeded from there
impassibly. In this way, we conceive the Unity in the
Trinity, and we recognize the Trinity in the Unity.

Having grasped these things and received this measure
of knowledge from the Lord, we set forth to the sons
of the church what has been understood, exhorting
them to think in this way until they receive a more
perfect illumination of knowledge—since it is prudent
to attend carefully to what we have expounded.

For we have not imagined some clever, extravagant, or
boastful demonstration, but rather, having gathered as
much as we could that is pious and fitting for true
knowledge, we have set forth the knowledge of the
one divinity in three perfect subsistences.

And holding this belief concerning the Holy Trinity, let
us now proceed in our discourse to the grace of the
Word through the economy.

For the account of the economy is indeed ineffable;
yet, according to our ability, this too must be
examined.

(10-18 turn to Christology)

Hypothesis about this two-section Exposition. | think 1-9 is an intentionally conservative display of correct Nicene
terminology, designed to secure a solid trinitarian foundation for the Christological project of 10-18. The author seems
aware that 10-18 is a kind of difficult project in which he may or may not succeed. That Christological project seems to
be an attempt to justify “temple Christology” without committing a Nestorian error. If you picture the author beingin a
tradition that is more or less stuck with temple language, but is trying to show that it can be interpreted
uncontroversially, some of his rhetorical maneuvers make sense.

The upshot for 1-9 is that this Trinity section is wonderfully conservative, practically a storehouse of pro-Nicene
categories and “lexis” (see Vasilije Vranic, “The Cappadocian Theological Lexis in the Expositio rectae fidei of Theodoret
of Cyrrhus,” Philotheos 14 (2014)). Theodoret especially navigates the creator-creature distinction well.
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